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EDITORIAL NOTE 


Tbb chject oj tU Bditox of this series is a very definite one. He 
desires above eU things that these books shall be the ambassalofs of 
gooJ‘unll between East and West. He hopes that they will ccn- 
tribute io a fuller knowledge of the great cultural heritage of the East, 
far only through real understanding will the West be able to appreciate 
the underlying problems and aspirations of Asia today. He is 
confident that a deeper knowledge of the great ideals end lofty 
philosophy of Eastern thought will help to a revival of that true 
spirit of charity which neither despises nor fears the nations of another 
creed and colour. 

J. L CRANidER-bYNC. 

50 , AI6&MA2LE STMST, 

LOSDPM, W.l. 


PREFACE 


Thb hiscorian of th€ fjture, when reviewing the great events 
of our niDeSr will doubtless count among diek most remarkable 
the sudden and surprising emergence, shortly after the second 
world-wac, of an independent nation of nearly one hundred 
million souls, whose principal claim to nationhood was the 
religion professed by die great majority of its dozens. We 
still stand too near to the birth of Pakistan to be able fully 
to appreciate die ngni£cance of that dramatic, fhar heroic 
solution of the Indian Problem, as it had occupied the mbds 
of our &diers and grandfathers ; but even the most indlfierent 
reader of the newspapers must by now have begun to grasp 
somethii^ of the impact of PaHstan’s creados upon the main 
tendencies of world-politics. Pakisun’s spokesmen in the de« 
bates of the Uuted Nations have attracted so much attention 
and respea, whether in their Kashtnir a^umencs or in their 
championship of Moroccan or Tunisian aspirations, that it 
would be a singularly dull-witted observer of the intemadonal 
scene who would still fail to realize rhar this new country is 
destined to play a very leadii^ part in the coming drama of 
world-history, 

When the future historian proposes to analyse the causes 
that decennined and conditioned the emergence of Pabsran, he 
will be bound to into account the personality and wnting;s 
of a man who is regarded by some as the creator, and by znmy 
u the principal, or a principal, advocate of the creation, of 
that great power. Sii Muhammad Iqbal (j $76-193 8), described 
by X^lfaed Cantwell Smith in his imptcmvc Moment Islam in 
InJia (Gollancs, 1946) as the outstanding Mudim poet and 
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thinkec of the century", whose greatness "may be measural 
ia terms of the universal anendon and veneration which he has 
attracted”, died indeed before he could see the unexpectedly 
early realization of his dream of an independent nation for 
India's Muslim provinces ; hU last years of mental and physical 
anguish were not relieved by the consolation of knowing that 
the cause for which he strove so long was so soon to triumph. 
But a space of ptiblicacons, issued in Pakistan hard upon the 
heels of its independence, hailed him as the spiritual founder 
of the richest and most numerous Muslim country in the world, 
and the emphasis of this testimony has not diminished with 
the intervening years. 

Iqbal was a poet as well as a philosopher, and he preferred 
to express his pliilosophy in poetry rather chan in prose ; which 
is presiunably the main reason why he is sell so comparatively 
unknown and misappreciaced in the West. For whereas his 
few prose writings ate chiefly in English, bis poetry is in Urdu 
and Persian, and abounds in the conventional imagery of those 
literatures; so chat even when eranslaced into English it is apt 
to be felt as somewhat remote and unfamiliar. Moreover, not 
only b his style highly idiomatic, but hb thought is not infre¬ 
quently complex, and almost too subtle for the language in 
which he chose to express it; while the exuberance of hb 
poetic fency baffles the reader not alert to its rapid rransidons 
and not aware of the conceptual unity underlying the chctorical 
divetflty. 1 know of no Oriental poet who confronts the 
translator with problems so various and so stubborn. 

The greatness of Iqbal first became apparent when he pub¬ 
lished hb Asfiff-i Khudi. a Persian philosophical epic which the 
late K. A. Nicholson translated under the title The Seereis <{ 
the Self (Macmillan, ipao). In that poem he developed the 
first pan of hb theory of the individual in sodccy. '* The 
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kjngiom of God on ", he \vrotc to Nichoboc, " means 
the demoeracy of more or less unique individuals, presided 
over by the most unique individual possible on this earth." 
Selfhood, or individuality, is the chi^ theme of the Asrar ; 
" the moral and rel^ous ideal of man is nor self-negation but 
seir-a£rmstion, and he attains to this ideal by becoming more 
and more individuah more and more unique He a«rri« to 
show that it is only in an ideal Islamic society, as he understands 
the matter, that die individual can hope to* achieve complete 
self-affinnadoji. 

The second half of this theory is presented in the RumuZ’i 
BekhuM, which I have now translated as Tiu Mysteries of Selfiess- 
ness. It is obvious that the Iqbalian concepdon of selfho^ If 
developed in isolation from society, ends in unmidgated egoism 
and anarchy. But he was not interested merely in the individual 
and his self-realization; be was equally concerned with the 
evoludon of an ideal society, or community as he preferred to 
call it. It is only as a member of this community that the 
individual, by the twin principles of conflict and concord, is 
able to express himself fully and ideally; it a only as an assoda- 
doQ of self-a£nning individuals that the community can come 
into being and perfect itself. Iqbal thus escapes &om hbertarian- 
ism by limidag the individual's freedom, making him a member 
of a homogeneous community, and from totalitarianism by 
limiting the commonity’s authority, makii^ it a challenge 
and not an msurmountable obstacle to the iridividual’s selfr 
realization. 

Such, in very brief and very simple, are the fundamental ideas 
worked out in these two poems. The ideas themselves are of 
course not particularly new ; not particularly new either is the 
ptoposidou that Islam is the ideal society ; what is new, and 
what jusdiies Iqbal's pretension to he a leader of thought, is 
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the application of ibis philosophical theory of individuality and 
community to the religi^political dognu that Islam is superior 
to all other creeds and systems. The propaganda £ca Islamic 
unity in modem times has been couaouous &om the days of 
Jamal al-Din A%hani (183^7); tqbal was one of the latest, 
albeit one of the ablest and most ioHuential of its publicists. 
He supplied a more or less respccbble inteUectual basis 
for a movement which is in reality mote emodooal chan 
rational. 

In the Rumuz, Iqbal states the case for intemacioiul Islam. 
In this phas e of his life he was sdll thinlring most intently of the 
possibihry of a revived caliphate, bringing t^ether in a single 
theocracy the 300,000,000 Muslims of the world. Hie sub¬ 
sequent collapse of the Ottoman Empire, the extinction of the 
caliphate, the secularization of Turlccy, and the creation of 
several independent or semi-independent Ar^ states caused 
him to modify his optimistic appredation of the scene. For 
the present,” he wrote in his Reccnstrwtion of RxUgiws Thought 
in Islam (O.U.P., 1934), every Moslem nation must sink inro 
her own deeper scl£ temporarily focus her vision on herself 
alone, until aU are stroi^ and powerful to form a living family 
of republics. A true and li viog unity, according to the Dadooalisc 
thinkers, is not so easy as to be achieved by a merely symbolical 
overiordship. It is truly manifested in a mtdtiplidty of £sat 
independent units whose racial rivalries are iAj usred and harmon¬ 
ized by the uniiyii^ bond of a common spiritual aspiration. 
It seems to me th» God is slowly bringiag home to us the truth 
that Tdam is neither Nationalism nor Imperialism but a League 
of Narions which recognizes artificial boundaries and radal 
disonedoos for Polity of reference only, and not for restricting 
the soda] horizon of its members.” This was the mood in 
which Iqbal agitated for the secession of Islam from bidia and 
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the cteation of Palasun. The date of the miUenuiuin has been 
postponed ; but in the meanwhile there is important work to * 
be done. 

Hie events of 26 January 1951, Cairo's “ Black Sawrday 
brought home to many, who were bitherto content to 
the conflict between Islam and the West, that a sicuation existed 
fraught with the most serious danger. It is strange that the 
portents should have been so comfortably disregarded. The 
warning ngnals have been flying for a long tune. When Iqbal 
wrote, “ Believe me, Burope to>day is the greatest bindxance 
in the way of man's edilcal advancement", he was not saying 
anything that he had not said before, and he was not seeking 
merely to provoke and shock ; neither was he a solitary voice 
crying in the wildcmos. The present threats to the peace and 
security of the world are certainly not few; amoi^ those 
threats there are nor many greater than the revival lately of that 
spirit of iirecondlable hostility which found its most dcamatie 
and bloody expression in the Crusades. 

Ovcr-dmphfication of complex issues is a most mischievous 
evil, perhaps the besetdi^ sin of the rwendeeh century. A wodd 
accustomed to promote adult educadoo through the popular 
press rather than by serioos literature has become so conditioned 
to headlines, that it seems no longer possflile for an intellectually 
honest, and therefore hedianc, evaluation of any problem to 
attract wide nonce. For a ptofessing philosopher Iqbal was 
remarkably ready to dogmatize in the modem fashion, “ The 
idealism of Europe be writes, never became a living factor 
in her life, and the result is a perverted ego seeking itself through 
mutually in tolerant democracies whose sole fuacdoais to exploit 
the poor in the interest of the rich.'' This is die land of utterance 
wh^h explains why communists find no diSculty in claiming 
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Iqbal as one of th«c own. It is of course as n ec essa r y fbt an 
Oriental polidcian as for his Occidental f^low to paint riic world 
in two colours, black and white ; but when a politidan poses 
and is accepted as a prophet, it is irresponsible of him to contiaue 
to indulge in the puerilities of the soapbox, unless he is 
ambidous, like a Hitler, to stage a fantastic Coturdammerung. 

Present-day Oriental contempt for Europe, to my way of 
thinking die most terrible and menacing aspect of contemporary 
politics, is not to be dismissed simply as a triumphant reaction 
against a defeated or a penitent imperialism. Doubtless there 
is much of that in it; but the roots go deeper. It is not to be 
attributed soldy to the egr^ious activities of those liidc incel- 
lecruals, who in the cwcoties and the thirties went about the 
world loudly proclaiming the unmineoi collapse of European 
dviliaatioa, fouling the nest they fancied they had outgrown ; 
chough the seeds wluch they so lightheadedly scattered are 
yidding a sufficiently rank harvest. It is not even to any 
cxcepaonai extent a recoil of honor from the genidde of the 
great wars; y« dial makes for a fair enough show of self- 
righteousness. All these factors are present and active; but 
underneath them all lies the challei^e flung down more than 
thirteen centuries ago in the deserts of Arabia, and taken up 
again and by Iqbal and all his predecessors and successors. 
T<l»m claims specifically to be the final revelation of God to 
laankind, and an overthrow of all ocher religions. 

Europe for centuries was unfiur to Islam, in the sense that 
the positive achievements of Muslim dviliaacon were over¬ 
looked, scholarship being the handmaid of religious partisan¬ 
ship. Against this injustice Amic Ali and bis school rightly 
protested; and since polemics had been Europe’s chosen weapon. 
Europe had no reason to complain if Islam proved equal to 
wield that arm with skill and enthusiasm. The Uberal move- 
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ment of last century made possible a more realistic assessment 
of Islam's coniributioa to humanity ; European scholars, long 
before Amir Ali was bom, now delighted to discover and 
advertise the advancements in toathemaca, medidne and 
sdence, the manifesutiom in art, literature, law, philosophy and 
poIiacs,fof which Islam could, by a generous ovet-siinplifiatioa. 
be held responsible. It became fashionable to acknowledge 
legacies; and the inhcritaace of Europe from mediaeval Islam 
was duly admitted. 

Swooping eagerly upon this learned testimony by Impartial 
observers to their past greatness, Muslim apolc^Cs presently 
began to aO^e, with more and more assurance and stridency, 
that what was good in modem European culture was due to 
Islam, and what was evil was due to other forces. One Indian 
voitcr, R K. Durrani, went so far as to declare that “ all progress 
in learning, culture and dvilizadon from the seventh century 
CO the present limes owes itself directly or indirectly to the 
mind of the Founder of Islam In a scarcely less ehuUieot 
mood Iqbal wrote, “ Believe me, Europe to-^y is the greatest 
hindrance in the way of mac’s ethical achievement. The 
Mushm, on the ocher hand, is in possession of these uleioare 
ideas on the basis of a revelation, which, speaking from the 
inmost depths of life, mterxulizes its own apparent ccCemality. 
With him the spiritual basis of life is a matter of conviedon 
for which even the least enlightened man among us can easily 
lay down his life ; and in view of the basic idea of H^m that 
there can be no further revelation binding on man, we ought 
to be spiiituaily one of the most emandpaced peoples on 
earth . . . let the Muslim to>day appredate hb position, 
reconstruct his social life in tiie light of ultimate prindples, and 
evolve, out of the hitherto partially revealed purpose of Islam, 
that spiritual democracy which is the ultimate aim of Islam." 
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The ubl« have indeed been turned. Chrisdan Europe, 
advenruiing iaio the East upon its self-«ppointcd civilizing 
mission, is now informed that it is itself in need of dviiizing 
anew hrom the East. 

How serious is ail this ? It is easy, sitnng in a comfortable 
chair in London or Paris oc New York, to deny the whole 
argument half-amusedly as a bactle of words. That is a 
dangerous delusion, as any observant traveller in the Islamic 
world co-day will readily testify. Quite apart from the blood 
and fire of Cairo’s Black Saturday, which those who wish may, 
if they dioose, interpret as an exasperated reaction against 
British imperialism, or an attempted communist uprising, or 
the age-old lawlessness of an Oriental mob, it is impossible to 
live intelligently for a single day in any part of that large stretch 
of the eardi’s surface extending from Morocco to Indonesia, 
without becoming uncomfortably aware that Islam and Europe 
stand pohed against each ocher, and that the ch«ce betweei 
ppa c f and war may not be fir off Whedicf we like it or not, 
be we Europeans or Africans or Asians, we live in dangerous 
times, and may well be headmg for the greatest coiliaon since 
Richard fought Saladin- Are v?e justified in pretending chat 
the frets are otherwise? 

If die chrttteniDg and so unn e cessa r y conflict is to be avoided, 
it is imperative that we should make a renewed and unremitting 
efibrt to understand each other’s viewpoint, and to study whar 
possibilities east for, first, a diminishing of tension, next, 
a rational compromise, and, ultimately, an agreement to work 
together cowards common ideals- In ctanslating the Rumz-i 
B<kkuJi I have endeavoured to interpret the Muslim case, as 
expressed with forceful elcMjuencc by a remarkable thinker and 
a rcm«kabie poet. For my ovm part, as a Ghristian not 
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inwrested to p«suade any Muslim to share my ancestral faich, 
1 believe chat die present discord between Christianity and 
Islam, if it cannot be resolved, can at least be so sensibly modi£ed 
as to be removed ftom the perilous arena of emotion lo the 
more tranquil debate of reason. In that debate it will become 
apparent chat the area of agreement between the two faiths is 
very much larger than the area of disagreement, geneming 
the reasonable hope that opposition may in time give way to 
co-operadon. More especially is this likely to happen, if 
Chiiscians and Muslims reahze soon enough, and Nearly enough, 
that they are cooironted by a common enemy able to destroy 
them together, unless they resist him togeth er , 

“ 1 am not sure that I have always grasped the inesuuDg or 
rendered it correctly,*' Nicholson wrote ia his craniktion of 
the Asrar ; and I have seen a copy of f^'»K book, marginally 
corrected by Iqbal himself wducli bears scrikang witness to the 
difficult g so fine a scholar of Persian as Hicholson found in 
eluddadng the obscurities of Iqbal's style. 1 can only cepeac 
his remarks on my own account here ; and must add char my 
translsdon, such as it is, would have been even more unsatis- 
factory, had it not been my good fortune to have it revised by 
eminent PalosuDi scholars, members of the Iqbal Academy, who 
were personal ft i ends of Iqbal, and are therefore fiir more 
ft miliaf than ] can hope CO be with his ideas ahd modes of 
expression. I am glad to take this oppornmity of e:^res&mg 
to them my cordial thanks. In castiog the rransladoii in die 
form of uorhymed vers^the original is writtm in rbyr wng 
couplets—I have cried, while seeking scncc fidelity to the 
meaning, to convey somethiog of die poetical flavour of the 
Persian model. 








DEDICATION 

TO THE MUSLIM COMMUNITY 


You, who were made by God eo be the Seal ‘ 

Of all the peoples dwelling upon eardi, 

That all beginnings might in you find end; 

Whose saints were propbctUke, whose wounded hearts 
Wove into unity die souls of men; 

Why ate you fallen now so far astray 
From Mecca's holy Kaaba, all bemus^ 

By the scange beauty of the Chrisdan’s way ? 

The very skies are but a gathecii^ 

Of your street’s dust, yourselves die cynosure 
Of all men's eyes; whither in restless haste 
Do you QQW hurry like a storm-tossed wave. 

What new diversion seeking? No, but leam 

The mystery of ardour from the moth 

And make your lodgement in the burning flame; 

Lay Love’s fbundatioii-stone in your own soul, 

And to the Prophet pledge anew your troth. 

My mind was weary of Christian company, 

When suddenly your beauty stood unveiled. 

My fellow-minstrel sang ihe epiphany* 

Of alien loveliness, the lovelorn theme 
Of nesses and soft checks, and rubbed his brow 
Against the saki's door, rehearsed die chant 
Of Magian wenches. I would martyr be 
To your brow's sdmicar, am fain to rest 

' Numbers at ead of cenain boca tefas go notes on pp. to 
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Like dun upon your strcec. Too proud am I 
To mouth base panegyrics, oi to bow 
My stubborn to every tyrant's court 
Trained up to fashion minors out of words, 

I need not Alexander's magic glass.’ 

My neck endures not men’s munificence i 
Where roses bloom. I gather dose the skirt 
Of my soul’s bud- Hard as the da^er’s steel 
I labour in this life, my lustre win 
From the tough granite. Thougli I am a sea, 
Not restless is my billow; in my hand 
I hold no whirlpool bowl. A painted veil 
Am I, no blossom’s pcrfumc-scattehng. 

No prey to every billowing breeze that blows. 

I am a glowii^ coal within Life’s fire. 

And wrap me in my embers for a cloak. 

And now my sod comes suppliant to your door 
Bringing a gift of ardour passionate. 

A mighty water out of heaven’s deep 
Momently trickles o'er my burning breast, 

The whi^ I channel narrower chan a brook 
That I may fiing it in your garden’s dish. 
Because you are beloved by him I love 
I fold you to me closely as my heart. 

Since Love first made the breast an iiwnument 
Of fierce lamenting, by its fiamc my heart 
Was molten lo a mirror; like a rose 
1 pluck my breast apart, that I may hang 
This mirror in your sight. Gaze you therein 
On youc own beauty, and you shall become 
A captive fettered in your tresses’ chain. 

I chsrnt again the tale of long ago. 
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TO THE MUSIIM COMMUNITY 

To bid your bosom*» old wousds bleed anew. 

$0 for a people no more indmace 
With its own soul I supplicated God, 

That He might grant to them a firm-knit life. 

In the mid watdi of nighc, when all the world 
Was hushed in slumber, I made loud lament; 

My spirit robbed of padence and repose, 

Unto the Unag and Omnipotent 

I made my litany ; my yearning heart 

Suited, tall Its blood streamed from my weeping eyes- 

*‘How long, O Lord, how long the tulip^ow, 

The begging of cool dewdrops from the dawn ? 

Lo, bkc a candle wrcstlicg with the night 
O'er my own self 1 pout my flooding tears." 

I spent my self that there might be more light. 

More loveliness, more joy for other men, 

Not for one moment takes my ardent breast 
Repose from burning ; Friday does not shame ♦ 

My resdess week of unremitting toil 
Wasted is now my spirit’s envelope ; 

My glowing sigh is sullied all with dust, 
when God created me at Time’s first dawn 
A lamentation quivered on the strings 
Of my melodious lute, and in that note 
Love’s secrets stood revealed, the ransom-price 
Of the long sadness of the tale of Love ; 

Which music even to sapless straw imparts 
The ardency of fire, and on dull clay 
Bestows the dating of the reckless moth. 

Love, like the tulip, has one brand at heart, 

And on its bosom wears a single cose; 

And so my solitary rose 1 pin 
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Upon your turban, and cry havoc loud 
Against your drunken slumber, hoping yec 
Tulips may blossom from your earth anew 
Breathii^ the feagrance of the breeze of Spring. 
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Of the Bond between Individual and Community 

TK£ link cbac bindi cbe Individual 
To th« Society a Mercy is ; 

His cmOst Self in tbe Community 
Alone achieves fulElmeoc. Whe^ore be 
So far as in thee lies in close rapport 
With thy Society, and lustre bring 
To the wide intercourse of frc&bom men. 

Keep for thy talisman these words he spoke 
That was the best of mortals: *' Satan holds ‘ 

His furtheac distance where men congr^ate.” 

The Individual a Mirror holds 
To the Community, and they to him; 

He is a jewel threaded on their cord, 

A sear chat in their constelladoii shines; 

He wins respect as being one of them. 

And the Society is o^anized 
As by comprisix^ many such as he. 

When in the Congregation he is lost 
'Tls like a drop whidt, seekbg to expand, 

Becomes an ocean. It is strong and rich 
In ancient ways, a mirror to the Past 
As CO the Future, and the link between 
What is CO come, and what has gone before, 

So that its moments axe as infinite 
As is Eternity. The joy of growth 
Swells in his heart from the Community, 
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Hut watches aad controls his every deed; 

To them he owes his body and his soul, 

Alike his outward and his hidden parts. 

His thoughts are vocal on the People’s tongue. 

And on the pathway that his forebears laid 

He leams to run. His immaturity 

Is wanned to ripeness by their friendship’s flame. 

Till he becomes one wii the Commonwealth. 

His singleness in multiplicity 
b firm and sublc, and itself supplies 
A unity to their innumcrate swarm. 

The word chat sits outside its proper verse • 

Shatters the jewel of the thou^c concealed 
■Within its pocket; when the verdant leaf 
Palis from the stem, its thread of hope for Spring 
Is snapped asunder. He who has not drunk 
The water of the People’s sacred well/ 

The of minstrelsy within his lute 

Grow cold, and die. The Individual, 

Alone, is heedless of high purposes: 

His strength is apt to dissipate itself; 

The Peo^e only make him inornate 
With di^plme, teach him to be as soft 
And tracubie as is the gentle hree2e, 

Sec him in earth like a well-tooted oak, 

Clos^fetcer him^ to make him truly fiee. 

When he is prisoner to the chain of Law 
His deer, by nature wild and uncontrolled,* 

Yields in captivity the predous musk. 

Thou, who hast not known Self from Selflessness, 
Therefore hast lost thyself in vain surmise. 

Within thy du&t there is an clement 
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Of Light, whose siugle shaft illuminates 
Thy whole percepdon ; all thy j^y derives 
From its enjoyment, all thy sorrow springs 
From its distress; its constant change and turn 
Keep thee in vital being. It is one 
And, being one, bcooks no duality; 

Grace to its glow I am myself, thou thou. 
Preserving self, ^ raking and making self, 
Nourishing pdde in meek humility, 

It is a flame chat sets a £ize alight. 

A spark that oveeshooB the bla^g coidi. 

Its nature is to be bodi &ec and bond; 

Itself a pact, it has the potency 

To seixe the whole. 1 have beheld its wont 

Is strife incessant, and have called its name 

Sdfhood, and Life. Whenever it comes forth 

From its secludon, and disacedy steps 

Into the not of phenomena 

Its heart is Impressed with the scamp of “ he ", 

"I" is dissolved, converting into "thou". 

Compulsioo cuts the freedom of its choice, 

M ating jc ri^ iQ love. While pnde of self 

Pulls its own way, humility is not bom; 

Pull pride together, and humility 
Comes into being. Self negates itself 
In the Commonicy, that it may be 
No mote a petal, but a rosary. 

" These subtleties aie like a steely sword: * 

If they defeat thy wit, quick, flee away! " 
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That the Community is made up of the Mingling of 
Individuals, and owes dtc Perfecting of its Education 
to Prophethood 

Upon what manner mao is bound to man: 

That tale’s a thread, the end whereof is lost 
B«yoad unravelling. We can descry 
The Individual within the Mass, 

And we can pluck him as a flowcc is plucked 
Out of tlw garden. All his nature is 
Entranced with individuality, 

Yet only in Sodety he finds 

Security and preservation. On 

Tlie road of life, die furnace of life's fire, 

That roaring battlefield, sets him afiame. 

Men grow habituated each to each, 

Like jewels direaded on a single cord ; 

Succour each ocher in the wax of life 
In mutual bond, like workmen bent upon 
A common task. Through such polarity 
The conitelJaCions congregate, each star 
tn several attraction keeping each 
Poised firmly and unshakwi. Caravans 
May pitch their tents on mountain or on hill. 

Btc^ meadow, fringe of desert, sandy mound. 

Yet slack and lifeless liangs the warp and woof 
Of the Group’s labour, unresolved the bud 
Of its deep meditation, still unplayed 
The flickerir^ levin of its instrument, 

Its music hushed within its muted strings, 

Unsmirten by the pounding of the quest. 
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The plectrum of desire; disordered &ull 
Its new-born concourse, and so thin its wine 
As to be blotted up with cotton flock; 
Now-sprung the verdure of its soil, and cold 
The blood in its vine’s veins ; a habitat 
Of demons and of (aky sprites its thoughts, 

So that it leaps in terror from the shapes 
Conjured by its own surmise ; sliiunk the scope 
Of ic crude life, its narrow thoughts confined 
Beneath the rim of its constricting roof: 

Fear for Its life the meagre stock-in-trade 
Of its constituent elements \ its heart 
Trembling before the whistle of the wind; 

Its spirit shies away from arduous coil, 

Little disposed co pluck at Nature’s skirt. 

But whatsoever springs of its ovm self 
Or ^11$ &om heaven, that it gathcR up. 

Till God discovers a man pure of heart 
In His good dme, who in a angle word 
A volume shall rehearse; a minstrel he 
Whose piercing music gives new life to dust. 
Through him the umubstantul atom glows 
ILadiant with life, the meanest merchandise 
Takes on new worth.' Out of his single breach 
Two hundred bodies quicken ; with one glass 
He hvens an assembly. His bright glance 
Slays, but forthwith his single uttered word 
Bestows new life, that so Duality 
Expiring, Unicy may come to birth. 

His thread, whose end is knotted to the skies, 
Weaves all together life’s dissevered parts. 
Revealing a new vista to the gaze, 
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Ht can convert broad desert and bue vale 
Into a garden. At bis fiery breath 
A people leap like rue upon a fire 
In sudden tumult, in their heart one spark 
Caught fiom his handling, and their sullen clay 
Bre^ instantly afiame. Where’er he treads 
The earth receiving vision, every mote *• 

May wink the eye at Moses* Sinai. 

The naked understanding he adorns, 

With wealth abundant fills its indigence, 

Fans with his stire its embers, purifies 
Its gold of every particle of dross. 

He strikes the shackles fioni tiic fettered slave, 
Redeems &om his masters, and declares, 

“ No other*! slave tiiou an, nor any less 
Than those mute Idols.*' So unto one goal 
E)rawing each on, he dicumscribes the leec 
Of all within the circle of one law. 

Rcschooh them in God*8 wondrous Unity, 

And teaches them the habit and the use 
Of self-surrender to the Will Divine. 
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First Pillar: The Unity of God 

Thb Mind, ftstray in this dctenninate wodd. 

First found die pathway co its distant goal 
By faith hi God the One; what other home 
Should bring die hapless waudeter to rest ? 

Upon what ocher shore should Reason’s barque 
Touch haven ? All men indmace with truth 
The secret of the Godhead have by heart, 

Which is implicit in the sacred words ** 

He comes unto the Merdjul, a slave. 

In acdon let futh’s potency be tried, 

Tliat it nay guide ehec to thy secret powers: 
From it derive religion, wisdow, law. 

Unfailing vigour, power, authority. 

Its splendour doth amaze the leamM mind, 

But giveth unto lovers force to act; 

The lowly in its shadow reacbeth high, 

And worthless earth becomes like alchemy 
Precious beyond compute. Its mighty force 
Cbooseth slave, whereof it doth create 
Another species: sprightlier he treads 
Upon the path of truth, and in his veins 
The blood bums hotter than the lightning's shaft. 
Fear dies, and doubttoil is new vitalized; 

The vision secs die inner mystery 

Of all Creadon. When in servanthood 

To God man's foot is sublished, beggary’s bowl 

It 
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Becomes tbe magic cup that Jarmhid bore.*' 

There is nc god hut Cod: this is the soul *• 

And body of our pure Communicy, 

The pitch that keeps our instiument in tune, 

The very substance of our mysteties, 

The knotted that binds our scattered thoughts. 

And when these words, being uctered on the Ups, 
Reach to the heart, they do augment the power 
Of life itself; graven upon the rock, 

They wake a heart ther^ ; buc if die heart 
Bums not with the remembrance of chat faith 
It doth convert to clay. When we inflamed 
The hearts within us with the passionate glow 
Of this belief we set ablaze the bam 
Of all contingency with but a sigh. 

This is the lustre glittering in the beuB 
Of men, those steely minon Uque£ed 
By Faith’s consuming fame, whose torch is like 
A cuUp in our veins, and so we bear 
No ocher mark of glory but its brand. 

Through this true Faith black man becomes as red, 
Kinsman to Omar, aye, and Abu Dharr.** 

The heart's a lodge to Self and the Not-self 
And passion quickens when the cup is shared: 

"When several hearts put on a single hue 
That is Commuoiry, which Sinai 
Grows radiant in one epiphany. 

Peoples must have one thought, and in their minds 
Pursue a single purpose; to one draw 
Theic temperaments respond, one ceedng-stone 
Discriminates their hideous from their fair. 

Unless die mscmmenc of thought possess 
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T\it Brc o£ truth* it is impossible 
Its range can be so vndc. We Muslims are* 
Children of Abraham, which fact is proved 
(If proof thou seekest) by Your fativr heM 
Though nations’ desdnlcs theii hmds control. 
Though oadons build their on race, 

Thinkcet thou the Commufucy is based 
Upon the Country ? Shall so much r^axd 
Be blindly paid to water* air and earth P 
It is dull ignorance to put one’s beast 
In lineage; that judgment tests upon 
The body, and the body perishes. 

Other are the foundanoos that support 
Islam’s Community; they lie concealed 
Within our hearts. We, who arc present now, 
Have bound our hearts to Him wbo is unseen* 
And therefore arc delivered from the chains 
Of earthly dungs. The cord that chls folk 
Is like the thread which keeps the stars in place. 
And, as the sight itself* invisible. 

Well-pointed arrows of one quiver axe we, 

One showing, one beholding, one in thought; 
One is our goal and purpose, one the form. 

The fashion, and the measure of our dream. 
Thanks to His blessings, we are brother all 
Sharing one speech, one spirit and one heart 
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TTuit Devoir, Grief and Pear are the Mother of 
AhominationSf destroying Uft; and that Belief in the 
Unity of God puts an end to those Foul Diseases 

The ampucsden of desire condemns 
To Death; Life rests secure on die behest 
Do »ci despair. Desire condnuing 
The substance is of hope, while hopelessness 
Poisons the very blood of life. Despair 
Presses thee down, a tombstone os thy heart, 

And, though thou be as liigh as Alond's mount,*’ 
b casts thee down; impotence is the slave 
Of its poor fevouis, unambidon hangs 
Upon its shirts. Despair lulls life adeep, 

And proves the languor of its clement; 

The spirit’s eye is blinded by the smear 
Of its coUyrium, and brightest day ** 

Transformed to pitchy night; life’s feculdes 
Die at its breath. Life’s springs are all dried up. 

Despair and Sorrow sleep beneath one quilt; 

Grief like a lancet, pierces the soul’s vein. 

O thou who art a prisoner of care, 

Learn from the Prophet’s message, Do not grieve 1 ** 

Hus lesson fortified with crusty faith 
The heart of Abu Bakr, and with the cup " 

Of blessed cerdtude rejoiced his soul. 

The Muslim, well content with God’s good grace, 
b like a star, and goes upon his way 
Smiliag. if chou acknowledgest a God, 

Shake free feom sorrow, and deliver thee 
From vain imagining of Fortune’s rums. 
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Life more abundaot strength o£ bestows. 
No fictr shall he upon them : let this be ** 
Constascly on thy lips. When Moses strides 
Before the Pharaoh, steadfast is his heart 
As he rcmemhcrech Thou shall not fear** 

Fear, save of God, is the Sic enemy 
Of Works, the highwayman that plunderetb 
Life's caravan. Purpose most resolute, 

When fear attends, thinks upon what may he, 
And lofty zeal to carciunspection yields.'* 

Or let its seed be sown vdfein thy soil, 

Life remains stunted of its full display. 

Feeble its nature is, and well accords 
With heart a-rremble and with palsied hand. 

Fear robs the foot of strength to rove abroad. 
And filchea feom the brain the power of thought 
Thy enemy, observing thee a&aid. 

Will pluck thee feom thy bower like a bloom; 
Stronger will be the impact of his sword, 

His very glance transhx thee like a knife. 

Fear is a chain chat fetters dose our feet, 

A hundred torrents roaring in our sea. 

And if thy melody not feeely soars, 

Fear has relaxed the tension of thy strings ; 

Then twist the pegs that keep chy lute in tune, 
And hear its music mount ioto the skies 
ha unrestrained and passionate lamenL 
Fear is a spy sent from the dime of Death, 

Its spirit dark and fhi1l as Death’s own heart; 

Its eye wreaks havoc in the realm of Life, 

Its ear’s a thief of Life’s intelligence. 

Whatever evil lurks within thy heart 
M.S. 
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Itlou canst be ceruio that its ongiD 
b fear: fraud, cunning, malice, lies—all iJiese 
Flourish on terror, who is wrapped about 
With falsehood and hypocrisy for veil, 

And fondles foul sedition it her breast. 

And since it is least strong when seal is high, 

It is most happy in disunion. 

Who understands the Prophet’s clue aright 
Sees infidelity concealed in fear. 

Conversation of the Arrow and the Sword 

How TTUthfiiUy the well-uocched arrow spoke 
Unto the swoid in heat of battletide ; 

** Wbac magic lustre glitters in thy steel 
Like &iry dancers in the Caucasus ? 

Thou, who canst boast in thy long ancestry 
Of Ali's crmry weapon, Dhu *I-Faqar ; ** 

Who hast beheld ^ might of Khalid's arm,** 
Sprinkled red sunset on d^c head of n%ht— 

Thine is the fire of God’s omnipotence. 

And neath thy shadow Paradise awaits. 

Whether 1 wii^ in air, or lie encased 
Within the quiver, wheresoe’er I be 
I am all fixe. When from the bow I speed 
Towards a human breast, right well I see 
lato its depth, and if it do not hold 
A heart unfiawed, unvisited by thoughts 
Of terror or despair, swiftly my point 
Plucks it asunder, and I spead it o’er 
With fusing gore for shift. But if that breast 
Serenely throb with a believer's heart 
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And glow reflective to an inward ligbc, 

My soul is turned to water by its ilame, 

My sha& fall soft as tbe innocuous dew." 

Emperor Alamgir and the Tiger 

Shah Alamgir, chat high and mighcy king.** 
Pride and renown of Gurgan Timur’s line. 

In whom Islam attained a lofrier fame 
And wider honour graced the Prophet's Law, 
He the last arrow to our quiver lo^ 

In the af&ay of Faith with Unbelief; 

When that the impious seed of heresy. 

By Afcbar nourished, sprang and sprouted fresh 
In Data's soul, the candle of the heart 
Was dimmed in every breast, no more secure 
Against corruption our Community 
Continued ; then God chose from India 
That humble-^minded warrior, Alamgir, 

ILeligion to revive, faich to renew. 

The lightning of his sword set all ablaze 
Tbe harvest of impiety; 6iih s torch 
Oiace more its radiance o’er oar counsels shed. 
Many the tales misguided spirits rold, 

Blind to tbe breadth of hi$ percipient raind ; 

He was a moth that ever beat its wings 
About the candle^flame of Unity, 

An Abraham in India’s idol-house.** 

In all the line of kings he stands alone ; 

His comb is witness ro his saincliness. 

One day that omameot of crown and throne, 
That lord of battle, saint and emperor, 
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Set forth into the jungle with the dawn 
Attended by one ^thful follower; 

Exultant in the joyous breath of mom, 

Birds sang their hymns to God on every nee. 

The eoosdenc king became absorbed In prayer, 
Scnldog his cent &om diis oocdngecC world 
To pifdi it in the realm of truth sublime. 

A tiger at that instant &om the plain 
Suddenly sprang ; heaven trembled at his roar ; 
Scenting a^ the presence of a man, 

He leaped on Alaci^ir, and smote his loins. 

The kig, unviewing, drew his da^er forth 
And rent the belly of the Vinous beast; 

His heart admitcing not a thought of fear, 

He stretched the tiger prostrate at his feet, 

Then sped again impatiently to God 
Mounting prayer's ladder to His heavenly throne. 
A heart so humble and at once so proud 
No other lodge but the believer’s breast 
Possesses ; for the servitor of Truth 
Is naught befere his Master, but stands firm 
Against Untruth, and positive indeed. 

Thou too. O ignorant man, take such a heart 
Into thy hold; let it a litter be 
Wherein immortal Beauty may be borne. 

Stake Self to win Self back ; spread out the snare 
Of supplication, glory to entrap ; 

Let love set fire to pale Anxiery; 

Be diou God’s fex, to leant the tiger’s trade. 

The fear of God fiiich’s only preface is, 

Ail other fear is secret disbelief. 
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Second Pillar: Apostleship 

Abcahim, fri«nd o£ Co4, leve^ net the things *' 

That set ; sod lo, his fbocpxmc was a guide 
To ail successive proplicts. He, the sign 
And witness to the evetlascmg Lord, 

Yearned in his hean for a Commumtf,*^ 

And from his sleepless eyes che flood of tears 
Unceasing flowed, until the message came. 

Cleanse thou My House. Then for our saic he tnoM 
A desert fopuUus, and founded there ** 

A temple whither pilgrims might process. 

And vtdien the stem of Turn Thou unio us *• 

Burst into bud, the riHage of our Spring 
Took visible shape; God foshioned forth out form 
And through Apostleship breathed in our flesh 
Tlie soul of hfo. We were a word unvoiced 
Within this world, that by Apostleship 
Became a measured verse ; and that same grace 
Both shaped our being, gave us Faith and Law, 
Converted our vast mytiads into one, 

And joined our fnedons in a mighty whole 
Inseparable, indivisible. 

He, who is pleased ro guide whomso He ivill,** 

Made of Apostleship a magic ting 
To draw around us; the Community 
A circle is, whose great dreomforence 
Centres on Mecca’s valley; and by force 
And virtue of diat same relationship 
Stands our Community unshakable, 

Tidings of mercy to the worid entire. 

Out of diat sea we surge, nor break apart 



20 


TEE PILLARS OF ISLAM 


tike scattering waves ; its people, closely fenced 
\Critlua the ramparts of that boly soil,** 

B.oar loud as jungle lions. If thou look 
To prove tbe truth chat lies within zny words, 
Gazing wida Abu Bakr’s veradous eyes. 

The Prophet, power and strength of soul and heart, 
Becometb more beloved eban God Himself 
His Book is remforcement to the hearts 
Of all believers; through his wisdom flows 
The lifeblood of the whole Communicy ; 

To yield bis garment's hem is death—die rose 
So widiers at the blast of Autumn’s wind. 

His was the hceadi chat gave the people life; 

His sun shone glory on their risen dawn. 

In God die In^vidual, in him 
Lives the Community, in his sun’s rays 
Resplendent ever ; his Apostleship 
Brought concord to our purpose and our goal. 

A common aim shared hy the muldcude 
Is unity which, when it is mature, 

Forms the Community ; the many Uve 
Only by virtue of the single bond. 

The Muslim’s unity from natural faith 
Derives, and this the Prophet taught to us, 

$0 cbac we lit a lantern on Truth’s way. 

This pearl was fished from his unfathomed sea, 

And of his bounty we are one in soul, 
let not this unity go from our hands. 

And we endure to all eternity. 

God sec the seal of holy Law on us, 

As in our Prophet all Aposdeship 
Is sealed. The concourse of unending days 



A?OSTtE$Hl? 


21 


Is cadianc ia oor lustre ; he was Seal 
To all Apostles* to all Peoples we. 

Hie service of Truth's winebearer is left 
With us; he gave to us bis £nal glass. 

No Prophet after me is of God's grace,** 

And ye^ die modest beauty of the Faith 
Muhammad brought to men. The people's strength 
All rests in this, that soli the secret guards 
of how the Faidi’s Community is one. 

Almighty God has shattered every shape 
Carved by imposture, and for evermore 
Stitched up die sacred volume of Islam. 

The Muslim keeps ills heart ftom all hut God 
And shouts abroad* No peopk after me. 

That the Purpose of Muhammad’s Mission was to found 
Freedoniy Equality and Brotherhood amonp all Mankind 

Throughout the world man worshipped tyrant man, 
Despis^* neglected* ins^niikant ; 

Caesar and Chostoes, highwaymen enthroned,** 

Fettered and chained their subjects* hand and foot. 

High ?a«t and Pope, Sultan and Prince—for one 
Poor prey a hundred huntsmen took the field; 

The sceptred monarch and the surpliced pdesc 
Each claimed his tribute from the wasted fields; 

The h^op, eager for this abject game, 

Bartered God's pardon with the patent. 

The Brahjnan &om his garden raped his blooms, 

The Magian fed his harvest to the fore.** 

Serfdom debased man's nature; while his reed 
Throbbed with die threnody of his heart's blood. 
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Until one reassigned their rights 

To diose whose rights they were, the Khaqan's throne ** 

Delivering into his subjects’ bands; 

Fanned their dead embers into flame anew; 

Raised up Farhad, poor hewer of the rocks,** 

To Parwiz' royal hdghc; brought dignity 
To honest toil, and robbed the taskmasters 
Of tyrant ovcrlordship. By his might 
He shattered every aiidect privilege, 

And builc new to fortify mankind. 

He breathed flesh life in Adams weary bones, 

Redeemed the slave from bondage, sec him flee. 

His birth was mortal to the ancient world, 

Death to the temples of idolatry. 

Freedom was bom out of his holy heart; 

His vineyard flowed with that delightful wine- 
The world*s new age. its hundred lamps abla 2 e, 

Opened its eyes upon his loving breast. 

He drew on Beis^’s page the new design, 

Brought into life a race of conquerors, 

A people deaf to every voice but God’s, 

A modi devoted to Muhammad's flame; 

The flee of God was glowing in theii breasts, 

Their motes were radiant in the brilliance 
Of the Sun’s sanctuary. His fervour flushed 
Creation all with joy ; new Kaabas rose 
V/here China’s temples once with idols stood. 

All prophets and apostles were his rires. 

And is the order of his chivalry 

They were mest nohk who Jeered Cod the hest.*^ 

Believers all are brothers in hfl heart,** 

Freedom the sum and substance of his flesh. 
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Imp4ti«iit wich cUsdriznmauons all, 

His soul was ptegnant with Equality. 

TbeKfbre bis sons stand up erect and &ee 
As the tall cypresses, the ancient pledge 
In Mm renewing, Vro, Thou art our Lord.** 

PcostratioQ unto God had marked his brow; 

The moon and stars bow down to kiss his feet. 

The Story of Bu Ubaid and Jaban, in Illustration 
of Muslim Brotherhood 

A certain general of King Yazdajird ** 

Became a Muslim’s captive in the wars; 

A Guebre be was, inured to every crick 
Of fortune, crafty, cunning, full of guile. 

He kept his captor ^norant of Ms rank 
Nor told him who he was, or what his name. 

But said, '' I beg chat you will spare my life 
And grant to me the quarter Muslims gain.” 

The Muslim sheatbed sword. “ To shed tby blood”, 
He oied, were impious and forbidden sin.” 

When Kaveh’s banner had been rent to shreds,** 

The fire of Sasan's sons turned all to dust.** 

It was disclosed the captive Jaban was, 

Supreme commander of the Persian host. 

Then was his fiaud reported, and Mi blood 
Pedcioned of the Arab general; 

But Bn Ubaid, famed leader of the ranks 
From ^ Hejaz, who needed not the aid 
Of armies to assist Ms bold resolve 
In batdecide, thus answered their request. 

” Friends, we ace Muslims, strings upon one lute 
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And of one concord. Ali’s voice attunes 
With Abu Dharr’s, although the throat be that 
Of Qanbar or Bilal. Each one of us 
1$ trustee to the whole Community 
And one with it, in malice or in truce. 

As the Commuoity is the sure base 
On which the Individual rests secure» 

So is its covenant his sacred bond. 

Though Jaban was a fbeman to Islam* 

A Muslim granted him immunity; 

Hk blood, O foUowets of the best of men, 

May not be spilled by any Muslim sword.*’ 

The Story of Sultan Murad and the Architect, 
in Ulustration of Muslim Equality 

An architect there was, that in Khojand 
Was bom, a famous craftsman of bis kind, 
Worthy to be an oSspring of Farhad. 

Sulian Murad commanded him to build 
A mosque, the which pleased not his majesty, 

So that he waxed right furious at his faults. 

The baleful fire flared in the ruler’s eyes; 
Drawing his dagger, he cut off the hand 
Of that poor wetch, so that the spurring blood 
Gushed his forearm. 1ft such hapless plight 
He came before the cadi, and retold 
The tyrant's felony, that bad destroyed 
Xhc cunnif^ hand which shaped die granite rock. 
“ O thou whose words a message arc of Truth," 
He cried, " whose toil it is to keep alive 
Muhammad’s Law, I am no ear-bored slave 



SULTAM MUBAD AND THE ARCHITECT 

Patient to wear the ring of monarclu* might 
Determine my appeal by the Koran I ” 

The upright cadi bit his lips in ite 
And sununoned to hia court the unjust king 
Who, hearing the Koran invoked, turned p^e 
With awe, and came like any criminal 
Before the judge, his eyes cast down in shame, 

His cheeks as ennason as the tuJip*s glow. 

On one nde stood the appdJant, and on one 
The high exalted emperor, who spoke. 

“ I am ashamed of this that I have wrought 
And make confesion of my grievous crime/* 

In rttrihution", quoth the judge, “tj life,** 

And by that law life finds stability. 

The Muslim slave no less is than free men. 

Nor is the emperorh blood of richer hue 
Than the poor builder's.*’ listening Co these words 
Of Holy Writ, Murad shook oS hh sleeve 
And bared his hand. The plainriff cheicupoD 
No longer could keep silence. “ God commands 
Jusliee and kindHness,'' redeed he. 

For God’s sake and Muhammad’s,” be declared, 

“ I do forgive him.” Note die majesty 
Of die Apostle's Law, and how an ant •• 
Triumphantly outfought a Solomon! 

Before the tribunal of the Koran 
Master and slave are one, the mat of reeds 
Coequal with the throne of rich brocade. 
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Concerning Muslim Freedom, and the Secret of 
the Tragedy of Kerbela 

Whoever xnaketh compicc with the Coe 
Thae Is, hath been delivered from ^ yoke 
Of every idol. Unto Love belongs 
The ctue bdiever, and Love unto him. 

Love makech all chinga possible co us. 

Reason is ruthless; Love is even more, 

Purer, and nimbler, and more uiia&aid- 
Lost in the maie of cause and of eflcec 
U Reason; Love strikes boldly in the field 
Of Action. Crafty Reason sets a snare ; 

Love overthrows the prey with strong nghc arm. 
Reason is rich in fear and doubt; but Love 
Has finn resolve, ^th indissoluble. 

Reason construos, to make a wilderness; 

Love lays wide waste, to buHd all up anew. 

Reason is cheap, and plentiful as air; 

Love is most scarce to find, and of great price. 
Reason stands firm upon phenomena. 

But Love is naked of nutciial robes. 

Reason says, “ Thrust thyself into the fore ” ; 

Love answers, “Try thy heart, and prove fiiysclf." 
Reason by acquisition is informed 
Of other ; Love is bom of inward grace 
And makes account with Self. Reason declares, 

" Be happy, and he prosperous ; Love replies, 

" Become a servant, that thou may eat be free." 
Freedom brings full contentment to Love’s soul, 
Freedom, the driver of Love’s riding-beast 
Hast thou not heard what things in time of war 
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Love wroi^e with lusi£i] K.ea$on ? 1 would speak 
Of tlut great leader of all men who love 
Truly the Lord, that upright cypress*tree 
Of dw Apostle’s garden, All’s son,” 

Whose father led the sacrificial feast 
That he might prove a mighty offfring; ” 

And for that prince of the best race of men 
The Last of the Apostles gave his back 
To ride upon, a camtl passing fair. 

Crimsoned his blood the ch^ of jealous Love 
(Which theme adorns my verse in beauty bold) 
Who is lubUme in our Community 
As Say, the Lord is Cod esalts the Book.^* 

Moses and Pharaoh, Shabbir and Yaad— *' 

From Life spring these conficdng potendes; 

Truth lives In Sbabbir’s strength ; Untruth is that 
Fierce, -final anguish of regretful death. 

And when the Caliphate first mapped its thread 
From the Koran, in Freedom’s throat was poured 
A &tal poison; like a rain*cha^ed cloud 
The efiulgence of the best of peoples rose 
Out of rile West, to spill on Ketbela, 

And in that soil, that desert was before. 

Sowed, as he died, a field of tulip>blood. 

There, till the Resurrection, tyranny 
Was evermore cut off; a garden ftif 
Immortalizes where his lifeblood su^ed. 

Foe Truth alone his blood dripped to the dust, 
Wherefore he has become the edifice ** 

Of faith in God’s pure Unity. Indeed 
Had his ambiuon been for earthly rule. 

Not $0 provisioned would he have set forth 
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On bis lasc journey, baviog enemies 
Innumerable as the desert san<is, 

Bquai his friends in number ro God’s Name. 

The mystery chat was epitomized 
In Abraham and Ishmael through his life 
And death stood ibrch at last in hill revealed. 
Firm as a mountain-chain was his resolve, 
Impetuous, unwavering ro its goal. 

The Sword is for the glory of the Faith 
And is unslieariied but to defimd the Law. 

The Muslim, servant unto God alone, 

Before no Pharaoh casteth down his head. 

His blood interpreted these mysteries, 

And waked our slumbering Communicy. 

He drew the sword There is nwic ot/vr 
And shed the blood of them chat served the lie; 
Inscribing in the wilderness save GeJ 
He wrote for all to read the exordium 
Of our salvariop- From Husain we leanied 
The riddle of the Book, and at his Hame 
Kindled out torches. Vanished now from ken 
Damascus’ might, the splendour of Baghdad, 
Granada’s majesty, all lost to mind; 

Yet soL the strings he smote within our soul 
Vibrate, soil ever new our &ieh abides 
in his AJiahu Akhr. Gentle breeze,*’ 

Thou messenger of them that ore a&r, 

Bear these my tears to lave his holy dust. 
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That since the Muhammadan Community is Founded 
up(m Beli^ in One God and Apostkship, therefore it 
is not Bounded hy Spaee 

Out £»ence u not bound to any Place; 

The v^oui of our wine is not contained 
In any bowl; Chinese and Indian 
Alike (he sherd chat comdcutes our jar, 

Turkisb and Syrian alike the clay 
Forming our body; neidier is our heart 
Of India, or Syria, or Rum, 

Nor any fatherland do we profess 
Eoxepc Islam. When purc-descended Kaab 
Brought to the Prophet for an oUeiing 
His &mcd Bimai Suad, whereon he stniog 
The mght'illuining jewels of his praise, 

And there addressed him as an iifuheafheii su^orj 
Of India, it did not please his heart 
(Iking sublimer than high heaven s sphere) 

To be attributed to any clime *, 

And so the Prophet answered, “ Rather say 
A Sword of Ged ; if Truth thou worshippest, 

No other pathway travel but of Truth.” 

Full well he knew the mystery of Parc 
And Whole, the very dust Weath Us feet 
Being the magical coUynum 
laid on the eyes of all God's messengers; 

And so he spoke to his Community, 

Of all this world of yours, I love alone ** 

Obedient hearts, sweet perfumes, women chaste'* 

If the perception of realities 
Guideth thy steps, the subtlety confined 
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In that word yom will not be hid from thee. 
Indeed, that Intern o£ all Being's n^t 
Dwelt in cbe world, but was not of the world ; 
His splendour, diat consumed the adoring breasts 
Of holy angels, shone whsU Adam yet “ 

Was (lay and water. Of what land he was 
I know not; this much only I do know, 

He is our comrade. These base elements 
He reckoned for our world, himself our guest 
We, who have lost the souls within our breasts, 
Have therefore lose ourselves in this mean dust. 
Thou art a Muslim ; do not bind thy heart 
To any dime, nor lose thyself within 
This wodd dimensionate. The Muslim true 
h not contamed in any land on earth ; 

Syria and Rum are lost within his heart. 

Grasp thou the heart, and in its vast expanse 
Lose this mirage of water and of day. 

Our Master, fleeing &om his fatherland, 
Resolved the knot of Muslim nationhood. 

His wisdom founded one Community— 

The world its padsH—on die sacred cha^ 

To dvilize; that Ruler of out faith 
Of his abundant bounty gave the earth 
Endie to be the confines of our mosque. 

He, whom God eulogized in the Koran 
And promised He would save his soul alive, 

Struck hapless awe into his enemies 
So that they trembled at his majesty. 

Why fled he, then, &om his anceecral home ? •* 
Supposest thou he ran before his foes ? 

The chroniclers, fll understanding what 
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The Flight ponend:, ba^e bid the cruJi from m. 

Flight is the law ch« roles the Muslim's life. 

And is a cause of bis stability; 

Its meaning is, to leap &om shallowness, 

To quit the dew, the ocean to subdue. 

Transgress the bloom ; the garden is thy goal; 

The loss of less more vasdy gain ar^<^r7^^ 

The sun’s great glory is in ranging fee; 

The skies' arena lies beneath bis fee. 

Be uoc a streamlet, seeHog wealth fem rain; 

Be boundless ; quest no limit in the world. 

The frowning sea was once a simple plain, 

Played being shore, and liquebed of shame. 

Have thou the will to master everything, 

That thou mayest win dominion over ^ ; 

Plunge like a fish, and populate the sea ; 

Shake oS the chains of too constdcced space. 

He who has burst from all dimensions’ bonds 
Ranges through all dixecdons, like the sky. 

The rose's scent by parting from the rose 
Leaps far abroad, and through the garden's breadth 
Disseminates icelf Thou, who hast snatched 
One corner of the meadow for thine own, 
like the poor nightingale an saushed 
To serenade one rose. Be like the breeze ; 

Cast off the burden of complacency 

From thy broad shoulders; in diy wide embrace 

Gather the garden. Be thou wary; lo, 

These dmes are full of treachery, the way 
Beset by brigands; wayfarer, Iwware I 
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T^t the Country is not the Foundation of 
the Community 

Now Brotherhood has been so cut to shreds 
That in the stead of die CoramuJiity 
The Country has been given pride of place 
ia men's allegiance and constructive work; 

The Country is the dariing of their hearts, 

And wide Humanity is whittled down 

Into dismembered Oibes. Men thought to find 

Paradise in t/wt miscrabk ahcik •’ 

Of ruin where ihty made the peoples dnvU. 

This tree has baiished heaven from the world 
And bomc for fruit the bitterness of war; 
Humanity is but a legend, man 
Become a stranger to Ins fellow-man. 

The spirit has d^aned from the flesh, 

Only the seven disjointed limbs remaiu ; 

Vanished is humankind; there but abide 
The disunited nations. Politics 
Dethroned rel^on •, this tree flxst struck root 
‘Within a Wescem garden, and the tale 
Of Christianicy was all rolled up, 

The radiance of the Churches' lantern dimmed ; 
Pope powerless and ba^ed, from his baud 
The counters scattered ; Jesus' followers 
Spuming the Church ; debased the coinage 
Of the TYue Cross’s law. When atheism 
First rent religion’s garment, there arrived 
That Satan’s messei^, the Flotenrine** 

Who worshipped falsehood, whose collyrium 
Shattered the sight of men. He wrote a scroll 
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For Prince^ and %o scatceced in out clay 
llu s«ed of conflict; Lis fell genius 
Decamped to darkness, and his swordJike pen 
Struck Truth asunder. Carving images 
Like Atar was Lis trade : Lis fertile mind ** 

Conceived a new design; his novel faith 
Proclaimed tlie State the only worshipful; 

His dioughts the ^oble turned to praisewordiy. 

So, when the feet of tliis adorable 
He kissed, the touchstone tl^ac he introduced 
To test the truth was Gain. His doctrine caused 
Falsehood to flourish ; plocmg stratagems 
Became an art. A sad and sorry end 
Attended the regime which he devised. 

That calthrop which he scattered on the road 
Of the advandng days. Dari: night he wrapped 
About the peoples* eyes; deception called, 

In his vocabulary, eKpedlency. 

That the Muhammadan Community is also Unbounded 
in Time, since ^e Survival of this noble Community 
has been Divinely Promised 

In Spring thou hast heard the clamorous nightingale. 

And watched the resurrection of the flowers; 

The buds arrayed like brides; &om die daik earth 
A veritable city of stars arise ; 

The meadow bathed in the soft tears of dawn 
Thai slumbered to the river’s lullaby. 

A bud bursts into blossom on the branch; 

The breeze new-risen talr^ jt to her breast; 

A bloom lies bleeding in the gatherer's band 
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And like a per^ime &om the mead departs. 

The ring-doTC builds his nest; the nighdcgale 
Takes wing; the dew drops sofUy, and the scent 
Is sped. What though these mortal tulips die, 

Th^ lessen not the splendour of the Spring ; 

For all the loss, its treasure stOl abides 
Abundant, sdll the chrongii^ blossoms smile. 

The season of the rose endures beyond 
The fragile ^lantice, yea, it outlives 
The rose’s self the cypress, and the £r; 

The jewel-nourishing mine bears jewels yet, 
Unminished by the sliattering of one gem. 

Dawn is departed &om the East, and nigbc 
Gone from the West; their too-brief'hiitoried cup 
Visits no more the winevat of the days; 

Yet, though the draught be drunk, the wine remains 

Eternal as the morrow that awaits 

When all our yesterdays are drowned in death. 

So individuals, as they depart, 

Axe frUffl from the calendar 
Of peoples mote enduring ; though the friend 
Is on a journey, the companionship 
Soil suys; the Individual is gone 
Abroad, unjtitring the Communlcy. 

Other each essence is, the qualities 
Other; they differ both in how each lives 
And how they die. The Individual 
Arises from a handful of mere clay. 

The Nation owes its birth to one brave heart; 

The Individual has for his spau 
Sixty or seventy years, a century 
Is for the Nation as a single breath. 
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Tlie Individual is kept alive 

By the concomitance of soul and flesh. 

The Nacon lives by gtiarding ancient laws; 

Death comes upon the Individual 
When dries life's river, and the Nation dies 
When it forsakes the purpose of its life. 

Though the Coaununity must pass away 
Like any Individual when Fete ** 

Issuis the juii none may disobey, 

Islam’s Community is a divine 

Undying marvel, having origin 

In that great compact. Vee, Thou an our Lord. 

This people is indifferent to Fate, 

Immovable in Lo, We have sent doion ** 

R<nie}nhrance, which abides while there is yet 
One to remember, whose continuance 
Perdsts with it When God revealed the words 
They seek God's Hgh so extinguish, this bright lamp *• 
Was never troubled it might flicker out 
"Tis a Communiry that worships God 
In perfect faith, a people well-beloved 
By every man who ^ a conscient heart. 

God drew this trusty blade out of the sheath 
Of Abraham’s desires, that by its edge 
Sincerity might live, and all untruth 
Consiune before the lightning of its stroke. 

We, who are proof of God’s high Unity 
And guardians of the Wisdom and the Book, 
Encountered heaven’s malice lojig ago, 

The unsuspected menaee of the hor^ 

Of savage Tartary, loosed on our heads 
To prove its terror. Not the Judgment Day 
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Shall match the staring horror of those swords. 

The thunder of those legions armed with death. 
Confusion sore confounded in the breast 
Of that disaster slept; its yesterday 
Gave birth to no glad morrow. Muslim m^c 
Quivered in dust and blood ; Baghdad beheld 
Such scenes as Rome ne’er witnessed in her throes. 
Now ask, if so thou wilt, what new design 
purposing Fate, ma^nant as of old, 

Proposed this holocaust; whose garden sprang 
Out of the Tartar fire ? '^^losc wrban wears 
The rose transmuted from those lambent fiames ? *• 
Because our nature is of Abraham 
And our relationship to God the same 
As that great patriarch’s, out of the fire’s depths 
Anew we blossom, every Nimrod’s blanc 
Convert to roses. When the burning brands 
of Time’s great revolution ring our mead, 

Thai Spring returns. The mighty power of Rome, 
Conqueror and ruler of the world entire, 

Sank into small account ; the golden glass 
Of the Sassanians was drowned in blood ; 

Broken the brilliant genms of Greece; 

^ypt too ^iled in the great test of Time, 

Her bones He buried neath the Pyramids. 

Yet still the voice of the muezzin rings 
Throughout the earth, soil the Community 
Of World-Islam maintains its ancient forms. 

Love is the universal law of life, 

Mingling the fiagmencary elements 

Of a disordered world. Through ouc hearts* glow 

Love lives, irradiated by the spark 
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There is w pi biU Goi. Tbougli, like a bud, 

Our beam arc prisoned by oppressive caie, 

If we should die, the garden coo will die. 

That the Organization of the Community is only 
Possible through Law, and that die Law of the 
Muhammadan Community b the Koran 

When a Community forsakes ics law 
Ics pacts are severed, like the scattered dusc. 

The beiixg of the Musbm rests alone 
On Law, which is in truth ibc inner core 
Of the Apostle's fiudi- A rose is bom 
When its component petals are conjoiced 
By taw ; and roses, being likewise bound 
By Law together, fiisbion a bouquet. 

As sound controlled creates a mebdy 
So, when control is ^enc, dissonance 
Results. The Vteach we draw within our dJpat 
Is but a wave of air which, in the reed 
Being constricted, blows a tuneful note. 

Knowest thou what thy Law is, wherein lies 
Beneath yon sphera the secret of diy power ? 

It is the living Book, «-kaf wise Koran 
Whose wisdom is eiemal, uocreaie. 

The secrets of the f^oning of life 
Are thetcin written; iruubility 
Is firmly stablished by its potency. 

Undouhlei and unchanging are ics words,”* 

Its verses to interpretation not 
Bidden ; in its strength the caw dedre 
Acquires maturity, the bowl fears not 
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To dasb igaiiut rock. Zc casts away 

The shackling chains, and leads the free man ibrth. 

But brings the exultant captor unto woe. 

The finsi message to all humankind 
Was home by him elect of God to be 
A wertry mU> every hving thing; ’* 

£y this the worthless unto worth aaains, 

The prostrate slave lifts up his bead on high. 
Having by heart this message, h^waymen 
Turned guides upon the road, and by this Book 
Were quah£ed Idgh masters of the rolls; 

Rude desert-larers ditough one lantern’s glow 
A hundred revdadons to thdr brain 
In every science won. So he, whox ioeui'* 

The mountains' massive shouUers wild not hear, 

Clove by his might the power of the spheres. 

See bow die capital of all oui hopes 
Is lodged securely in our childten’s breasts t 
The weary wanderer in the wilderness 
Unwatered, eyes aflame in the hot sun, 

His camel nir^lcr dian die agile deer, 

Its breath as fire, when be would look to sleep 
Casting him down beneath some shady palm. 

Then with die dawn awake, the caravan 
Clanged to departure, ever journeying 
Through the wide prairies, unfamiliar 
Widi roof and door, stranger to Bxed abodes— 
When his wild heart responded vibrandy 
To the Koran’s warm glow, its resdess waves 
Sank to die calm of a sequestered pearl. 

Reading the lesson of its verses clear 

He who had come a slave went ibrth from God 
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A master. Now upon his instrument 
New melodies imperial were heard ; 

Jamshid’s high throne he trampled underfoot; 
Cities sprang up out of the dust he trod, 

A hundred bowers blossomed from his rose. 

O thou, whose (uth by custom is enslaved, 
Imprisoned by the charms of heathendom. 

Thou who hast tom thy heritage to shreds 
TVeading the h^way to a ketejul 
if thou wouldst live the Muslim liie anew 
This cannot be, eitcept by the Koran 
Thou livest. See the Su£ in his garb 
Of coarse>aiC wool, enraptured and entranced 
By the intoxication of die song 
Of mysdc minsttelsy, his heart inBamed 
By the fierce fervour of Iraqi's verse! 

Little do his wild ecstasies accord 
With the austere Koran ; the dervish cap 
And mat of reeds replace the crown and throne ; 
His boasted poverty rich tribute cakes 
Secured on many a hermitage endowed. 

The preacher, his wealth of anecdote 
And wordy legend, little has to tell 
Of Truth, for all his fine grandiloquejice ; 

Khacib and Dadami are on his lips,’* 

In every weak TYadidon he ddights,” 

The little met with, and the insecure. 

It is thy duty co recite the Book, 

And therm find the purpose thou dost seek. 
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That in Times of Decadence Strict Conformity 
is Better than Free Speculation 

The piesost age has many wmulis hid 
Bcneaih its ; its restless temperament 
Swamu with disorders. The society 
Of ancient nations in these modem times 
Is m confusion; sapless hangs Bie's bough. 

The glamour and the glitter of out days 
Have made us strangers to out very selves, 

And robbed our imtrumcnc of melody; 

Filched from our heart its prisdne fire, and dimmed 
Within our breast the radiance and the flame 
There is no god hut Gcd- Whene'er decay 
Destroys the balanced temperament of life, 

Then the Community may look to find 
Stabflicy in strict corifonnicy. 

Go thou thy fathers' road, for therein lies 
Tranquillity; conformity connotes 
Tlic holding fast of the Community. 

In time of Autumn, diou who lac k est leaf 
Alike and &uu, break never fiom the tree, 

Hoping chat Spring may come. Since thou hart lost 
The sea, be prudent, lest a greater loss 
BeM thee ; the more carefully preerve 
Thy own chin rivulet; for it may hap 
Some mountain torrent shall replenish thee 
And thou once more be tossed upon tire breast 
Of the redeeming tempest If thy flesh 
Is yet posBSsed of a discerning eye, 

Take warning fiom the Israelimh case; 

Consider well their variable fatei 
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Now hoti now cold; regard the obduracy, 

The hardnc&& of their spare and tenuous soul. 
Sluggishly flows the bl^ within their veins, 

Th^ furrowed brow sore nnioea on the scones 
Of porticoes a hundred. Though heaven's grip 
Hath pressed and squeezed thdr grape, the memory 
Of Moses and of Aaron liveth yet; 

And chough thdr ardent song hath lose its flame. 
Soil palpitates the breath wi^ thdr breast. 

For when the &bric of thdr nationhood 
Was retiC asunder, sdll they laboured on 
To keep the highroad of thdr fore&chccs. 

O thou whose ancient concourse is dispersed, 
Within whose breast tlie lamp of li& is out, 

Grave on thy heart the truth of Uuity, 

Aud in Conformity essay to mend 
The ruin of thy fortune- In the time 
Of decadence, to seek to exerdse 
The speculative judgment of the mind 
Completes the people’s havoc finally; 

Salvation Uech less in foUowir^ 

The blinketed pedant’s dictum, beir^ found 
In humble imitation of the past. 

Caprice corrupted not thy flithers’ brahi > 

The labour of the pious was unsoiled 

By interested motive ; finer &r 

The thread of thought thdr medication wove, 

As closer to the Prophet’s way conformed 
Thdr self-denial. Jaafax’s raptured view ’* 

And Bias’s patient delving are no more ; ^ 

Departed is the glory that adorned 

The Arab nation; narrow shrunk for us 
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The defile of the Faith, who« mysteries 
Every impostor boastech to possess. 

Tiioti, who art stranger to the secxec truths 
Of Faith, if thou art wise, accord thyself 
With one sound law; for I have beard it said 
By those who aod hnow the pulse of Life, 

Tliy couCrariety severs Life’s veios. 

The Muslim lives by followup one law; 

The body of our Faith’s Community 
Throbs vital to the Word of the Kotan. 

All earth we are i that is our oonsdent heart; 

Hold firm to its protection, since it is 

Cord of God. Upon its sacred riiread • 
Gem>like be safely strung ; or otherwise 
Be scattered, as the dust upon the wind. 

That the Maturity of Communal Lift Derives 
from Folhiving rfie Divine Law 

Seek diou no other meaning in the Law, 

Not look save light to find within the gem; 

God was the jeweller who ^hioned forfii 
This jewel, diamantuic' through and duough. 

Law is the only knowledge of the Truth, 

Love die sole basis of the Prophet’s code; 

The ludividuaj through law attains 
A futh matoxer, and more fair adorned. 

The rule of Law secures an ordered life 
To all the nation, which established rule 
Condition is of its condnuauce. 

Power is patent in its knowledge, this 
The sign of Moses’ staff and potent hand 
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$6 1 declare che secret oi IsUm 

li Law, in which all things begin and end. 

Since diou an called to be a guardian 
Of the Faith's wisdom, I will tell to thee 
A subde truth of die perspicuous Law. 

If any Muslim be engaged upon 
A meritorious act, and causelessly 
Therein be challenged, forthwith it becomes 
His sacred duty to discharge the same; 

Power is deemed che very spring of Life. 

Upon che day of bartle, if Ae foe 

Supposing truce is imminent neglects 

His ai7ny*$ marshalling, and casually 

Coc&onts his fortune, breaking down the wall 

And dcadel of bis defence; until 

His order is restored, to march against 

His unarmed country is prohibited. 

Knowest thou then the mystery of this 
Uivine commandment ? Life not living is 
Except we live in danger- Law requires 
That when to war thou cocoesr, thou shale blaze 
A fiery torch, and split che throat of rock. 

Law Cries foe power of foe strong r^t arm ; 
Confionting chee with Alond's massive height, 

It bids thee pound into collyrium 

That aaggy mount, and wifo the ardent breath 

Drawn feom thy foroat its Hint to liquefy. ' 

The lean and feeble sheep is scarce a prey 

Worthy che tiger’s claw; or if the hawk 

Consorts with sparrows, meanec-spiriced 

Than its poor victims it shall soon become. 

The Lawgiver, to whom aU fur and foul 
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Was fully known, this rodpe of power 

For thee prescrib«I. By coil thy nerves are steeled, 

And xbou art raised to ecruncctce in the world i 
Or be thou wounded, this wall make thee strong, 

Yea, and mature as a firm moiincain-cbain. 

Full life's religion is Muhammad's faith, 

His code the commentary on life’s law; 

Be diou earth-lowly, it ^all lift thee up 
High as the heavens, and will &shion thee 
Harmonious to God’s summons. The rough cook 
Is polished to a mirror by this ^ch, 

And this unrusts the steel’s corroding heart. 

Now when the Prophet’s watchword passed from ken 
His people held no more the secret key 
To their condnuaace. That lusty sprout 
Tall and firm-rooted (Muslim of the wastes 
Mounted on camel, who in Bathe's vale ** 

Took his first steps) that by the desert wacmth 
Was nourished up, now &uied by Persia’s breeze 
b so diminished, that it hath become 
Thin as a lecd. He who was wont to slay 
'Hgers like sheep now winces at the ant 
Trampled unwittingly ; he who in joy, 

Allaku Aklmr crying, turned the rock 
To running water, trembles at the note 
Of amorous nighdngales ; he whose high wdl 
Reckoned the mountain chfiing as a straw 
Commits himself entire to abject crust; 

He whose firm blow once broke his foomen's neck, 

His heart is wounded by bia own bceast*s beat; 

He whose bold tread a htmdrgd tumults limned 
Now cowers in retitement from the wo£d ; 
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He whose command none dated to disobey, 

Before whose door great Alennder stood 
A suppliant, and Darius beg^d his bread, 

His ardour is attuned to mean coctenc. 

His boast the profiled howl of mendicanc. 

Shaikh Ahjnad, Saiyid lofoy as the spheres,'* 

From whose keen brain the sun’s self borrowed light 
(The roses that bedeck his holy grave 
No other god but God breathe ^m his dust) 

Thus spoke CO a disdple : “ O thou life 
Of thy dear fothcr, it behoves us all 
That we beware of Persia’s fantasies; 

Though Persia’s thoughts the heavens have surpassed 

They equally transgress the boundaries 

Set by the Prophet’s Faidi/* Brother, give ear 

To his sage counsel, and attennvely 

fUedve the cede of a protagonist 

Of our Comoiuniry; cake these wise words 

To fortify thy heart; conform thyself 

With Arab ways, to be a Muslim true. 

Thai a Good Commutujl Character Derives from 
Discipline According to the Manners of the Prophet 

A mendicant like Face inexorable 
Bartered upon our door incessantly; 

Enraged, 1 broke a stave upon bis head. 

And all the harvest of bis beggary 

Spilled from his hands. In youth's beginning days 

The reason thinks not upon right and wrong. 

My father, by my temper much distressed. 

Grew very pale ; the tulips of his cheeks 
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Withered; aa anguished sigh sprang 6roni hh lips; 
A star gleamed in his eye, brief glictering 
Upon his lashes, and cben slowly &li. 

And as a bird chat in the time of Fall 
Trembles within his nest when dawn blows diiU, 

So in my 6esh shirered my heedless soul; 

The Laila of my pati«icc now no more 
Rode peacefully die litter of my heart, 

And then my £«hcr spoke : " Upon that mom 
The people of the Best of Messengers 
Are gathered up before the Lord of All, 

Warriors of his pore Community 
And guardians of his Wisdom’s loyeliness, 

Martyrs who proved the Faidi—^ dieee like stars 
Shall shine within diat peopled fixmajnenc; 

Ascetics too, and they that loved thdr God 
With anguished hearts, and scholars erudite, 

And shameiast rebels against God's coounands. 

Then In the midst of chat great company 
This suffering beggar's cries shall mount on higli. 

O condemned to tread an arduous tosd 
Unmounted, footsore, wbac am Z to say 
When this the Prophet asks me : ‘ God to dice 
Commicted a young Muslim, and be won 
No portion of instruedon from my school 
What, was this labour too, too hard for thee, 

So that that heap of clay became not man ?' '* 

So gentle was my noble sire's reproof 
That I was tom by shame and hope and fear: 

" Reflect a little, son, and bring to mind 
The last great gathering of the Prophet's fold ; 

Look once again on my white baits, and see 
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How now I tremble between fear and hope; 

Do not thy father thi$ foul injury, 

O put hun not to shame before bis Lord I " 

Thou arc a bud burst from Muhammad’s branch; 
Break into bloom before the genial breere 
Of his warm Spring; win tbee the scent and hoe 
Of that sweet season ; strive to gain for thee 
Some fragment of his character sublime. 

Well said great Bjjmi, guide in whose shrunk drop 
An ocean of deep wisdom slumbereth: 

“ Snap not the thread of thy brief days from him 
Who was die Seal of Prophets; little trust 
in dty poor craft and Peering footsteps place.’* 

The nature of the Muslim through and through 
is lovingkindness; with both hand and tongue 
He strives to be a mercy in the world. 

As he whose £ngers split the moon in twain 
Bmhraces in his mercy all mankind. 

Noble was he, in every attribute; 

Thou art no member of our company 
If from his station thou departest far. 

Bird of our garden, one in song and tongue 

With us. if thou dost own a melody 

Carol it not alone, nor let it soar 

But on a branch that in our garden grows. 

Whatever thing has capital of life 

Dies in an uncongenial element; 

Art thou a nightingale ? Fly in the mead, 

And with diy feliow-minstreis medicare 
Thy soi^. Alt thou an eagle ? Do not live 
At ocean’s bottom ; in the solitude 
Of the unpeopled desert make thy home. 

M.S. i 
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Aft Ulou a star ? Shine in thy firmament 
Nor set thy foot beyond thy proper bounds. 

If thou wilt take a drop of April shower 
And nurture it within the gard«i’s close 
Till. like the dew of the abounding Spring. 

A rosebud takes it to its near embrace, 

Then, in the rays of hcaven-glirtering dawn 
Whose magic Imois the blossoms on the branch, 

Thou shall draw out the lucent element 
xiTithm its substance, all the ecstasy 
Of leaping In its tzeoibling particles. 

What is thy jewd ? But a watery wave ; 

What is thy effort ? Naught save a mirage. 

Hurl it to ocean, that it may become 
A jewel glcamh^ like a tremulous star. 

The April raindrop, banished &om the sea, 

Dies on the cornstalk with the monung dew. 

The pure clay of die Muslim is a gem; 

Its lustre and its radiance derive 

Out of the Prophefs ocean. Come riiou, then. 

Brief April shower, come into hk breast, 

And issue foom his m^ty sea, a pearl I 
Outshine the sun upon this shadowy world, 

And glow forever in immortal i^t. 

That the Life of the Cormtmity Requires a Visible 
Focus, and iuit the Focus of the Islamic Community 
is Mecca*s Sacred Hotise 

Now 1 will bote for thee the knotted cord 
Thu is Li£s*s riddle, and reveal to thee 
life’s mysteries; its trade, foom Self to leap 
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Swift 45 3 phantom, nimbly to escape 
From the constricdoii of Dimension's grasp. 

Then how comes life imo diis world of late 
And soon ? How docs its instant dmc give birth 
To yesterdays and morrows ? Look upon 
Thyself, if thou possessest eyes to see ; 

Fool, art thou aught but constantly aleap > 

So, to display its glow invisible 

Life's torch contrived a curtain of its smoke, 

And that ita motion might be seen at peace. 

Its wave was in the gem immobilized, 
life's furnace drew its breach, forthwith became 
A tuhp, and burst blooming from the branch. 
Thy thought is immature, lame, slow to rise. 

If thou suppose the mortal flower itself 
The flcetijig colour. Life is not a bird 
A'building nests ; "as but a wing of hue 
And wholly flight; imprisoned in the cage, 

Yet ever &cc ; lamentecb as it sings; 

Washeth each moment from its wing the will 
To fly, yet ever seeks new stratagems 
Itself devising; bindech knot on knot 
Its own affairs, yet with consummate ease 
Resolveth all its problems. Swift-paced Life 
Stands rooted in the mire, that it may feel 
Puldng a doubled joy to walk abroad. 

Anthems unheard lie dormant in is flame ; 
To-morrow, yesterday, the childiei are 
Of its t^day. fiach moment it creates 
Fresh dificuldes, passing fleely through; 

Thus, instantly its task is ever new. 

Though like a scent it is all will to Imp, 
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'When in die breast it maketh its ab&dc 
It is a b^ch. Upon itself it spins 
Its threads, becotnes a skein, and knots itself. 
The seed, that holdeth knotted in its grain 
The leaf and fruit, in good tiine openech 
Its eyes upon itself, and is a tree; 

Creating out of water and of clay 
A gannent, it rcvealcth hand and foot, 

Bye, yea, and heart. Life chooseth to confine 
Itself within the body’s solitude. 

And Life aeateth m^ty companies. 

Such is the law that govemeth the birth 
Of nations. T gacheredi on a point 
Of freus whhdi, related to the ring, 

Is as the spirit hidden in the fresh. 

The track of the circumference concealed 
Within the centre. Peoples win their bond 
And order from a focus, and that same 
Perpetuates the nation’s sum of days. 

The Sacred House at once out secret is 
And guardian of our secret, our heart’s fire 
And instrument whereon our passion plays. 
We are a breath nurtured within its breast; 
The body we, and it the precious soul. 

Ouc garden glitters Joyous in its dew, 

Out fields are watered from its holy well. 

Its dandng motes give lustre to the sun 
Plunging into its firmament profound. 

We are the proof ^hgr justifies its claim, 
Attestors wimessing for Abraham. 

This TTiafU our voices loud upon the earth, 
Sdtehed up with Time our Pre-eternity: 



Li dfcumaxDbaladon of its shrine 
Our pure Cooimuiury draws common breath, 
DaWs suu fflcaged ; by ics arithmetic 
The many count as one, and in that oe 
Of oneness thy self-mastery waxes soror^. 

Thou livcst by a sanctuary's bond 
And shalt endure, so long as thou shalt go 
About the sluine diereof. Upon this earth 
By congregadon li^es a people's soul, 

And congcegadon is the mystery 
Of Mecca's poVver. Take heed once again. 
Enlightened Muslim, by the tragic face 
Of Moses’ people, who, when Aey gave up 
Their focus from tbeir grasp, the thread was snapped 
Thar bound th»r congregadon each to each. 

That nation, nurtured up upon the breast 
Of God’s apostles, and whereof the part 
Was privy to the secrets of the whole. 

Suddenly smitten by the hand of Time 
Poured out its lifeblood in slow agony. 

The tendrils of its vine arc withered now, 

Nor even any willow weeping grows 
More from its soil; exile has robbed its tongue 
Of common speech ; both nest and birdsong gone ; 
The candle out; dead the lamenting moth— 

My poor dust trembles at the history. 

O thou, sore wounded by die sword of Fate, 
Prisoner of confusion, doubt, dismay, 

Wrap chee in pilgrim robes; unshroud the dawn 
Of night’s dark dust. Plunge, as thy forebears did, 
hico prostration ; lose thyself, until 
Thou art entire prostrarion. bong ago 
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The Muslim ^&hioned meek humility, 

And thence developed a world-shaking phde ; 

Upon God's path she chom-poinu pierced his feet; 

He wore a rose-bower in his turban’s fold. 

Thai True Solidarity Consists in Adopting a Fixed 
Communal Objective, and that the Objective of the 
Muhammadan Community is the Preservation and 
Propagation of Unitarianism 

And now I will impaxc to thee the tongue 
Of all things chat have being ; in this speech 
The letters and acdculaced sounds 
Are life’s aedvides. When life U bound 
In firm atuchmenc to an aim pro fe ssed 
The opening verse rises spontaneously i 
And if that purpose serves us for a goad, 

Swife as the tempest gallopeth our steed. 

The goal avowed is the true mystery 
Of life’s conrinuance, chat focuses 
The restless flow of its mercurial powers. 

When life is conscious of a purposed aim, 

All means material yield to its control; 

It makes its adf the follower of that goal, 

For its sole sake collects, selects, rgecB. 

The helmsman shoreward bound resolves to sail 
The flooding main; the descmacon fer 
Determines the s^ecdon of the paths. 

The moth's heart bean the brand of the dei^t 
Of burning, for whidi joy it flutters soil 
About the candle. If the madman Qais ** 

Was wanderer in the wfldemees, his aim 



UNlTAfilANrSM 


53 


Wm die high litter whereiii Laila rode. 

Now be our LaiU but familiar 
With doer, never shall we life our tread 
To span the desert 2a the enterprise 
The purpose lies as hidden as the soul 
Within the body, and &om thh alone 
£ach labour takes its quality and 
The blood that dreuiateth in our veins 
The nimbler movetb, having the dedre 
To reach a goal; bfe’s self consumes itself 
In that bright flame, ^low with tulip-£re. 

The Goal is as a plectrum, that awalm 
The hidden music in the instnimeDt 
Of high amblcon, an attractive point 
Whercunto moves all centripetal force; 

This stirs a people’s hands and feet to move 
In vital unison, one vision clear 
Bestowing on a hundred several sights. 

Be the mad lover of the lovelincas 
Of noble purpose; flutter like a moth 
About this ardent lamp. Sweet was the air 
Qum’s musi>a)aker sang, the strings 
Sweeping responsive to his pulsing thought: 

“ While yet the naveller bids to pluck the thorn 
That pri^ his foot, the Utter vanishes.” 

If thou art heedless, but for one brief breach, 

A hundred leagues thou strayeat 6rom thy stage. 

This ancient creature, that men call die world. 
Out of the mii^ling of the elements 
Derived its body; a hundred reed-beds sowed 
That one Jameut might bu^eon; bached in blood 
A hundred meads, to yield one culip-bloorn. 
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Many cHe shapes it fecdaed and cast and broke 
To grave upon Life’s tablet thy dedgn; 

Many laments it sowed in the soul’s tilth 
Till sprang the music of one call to prayer. 

Awhile it battled sternly with the £ree, 

And had much cra£c with fUse lords, at last 
To screw the seed of &jth in the heart’s soil 
And on the tongue to cry Thin is One Cod. 

^do other god hui O^^this is the point 
On which the wodd concentrically turns, 

This the conclusion of the world's 

From this the sphere derives its strei^ch to wheel, 

The sun its constancy and brilliance, 

The sea her gems, created of its glow, 

That set the ocean’s billows quivering. 

This is the breeze that fans the earth to bloom, 

This rapturous glow a few poor feathers flames 
hito the nightingale; and this same fire 
Runs like a torch along the vineyard’s veins 
And glitters crimson in the dusty bo'Ad. 

In Being's initrumenc its melodies 
lie hidden; O musician, Being’s lute 
Seekeeb for dice ; within thy body flow 
A handled songs, as &eeiy in thy veins 
The lifeblood pulses; rise, and smite the striugs \ 
Allahu Akbar! This che secret bolds 
Of dry edscence ; wherefore let ic be 
Thy purpose to preserve and propagate 
No oAer god. ^ d)ou a Muslim ait, 

Till all the world proclaims che Name of God 
Thou canst not rest one momenc. Knowest thou not 
The verse in Holy Scripture, callmg chee 
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To be <i peopk juit, Go^'s ufibKsxs ? *• 

Thou ait the glow and glory of the days, 

And made to testify to ail mankind ; 

To all who comprehend the weight of words 
Make general proclamation, and impart 
The lea rn ed gospel of Cod's Messenger. 

Unlettered was he, inncKent of guile •* 

7%e uvrdr he uttered, that elucidate 
The mystery He did not go astray.** 

Yet» when he held the puhe of living things. 

The secrets of life's constiiution he 
Forthwith revealed, and deanwi of ancient blight 
The garment of the tulips of this mead. 

Life here below is bound up with his Faith 
Nor can survive, save guarded by his Law. 

Having hjs Book beneath thy arm, stride out 
With greater boldness to the battlefield 
Of works; for human thought, idolatrous 
And idol*fbhioning, is all the dme 
In quest of some new image; in these days 
It follows once again old Azar's trade," 

And man creates an ever novel god 

Whose joy is shedding blood, whose hallowed name 

Is Colour, Fadiexland, Blood*Brotherbood. 

Humanity is slaughtered like a sheep 
Before this worthless idol Thou, whose lips 
Have touched the sacred bowl of Abraham, 

Whose blood is ardent with his holy wine. 

Against this ^sehood, garmented as truth, 

Lift now the blade There is net aught hut Cod 
And smite I The days are shrouded ah in ourk 
Display thy light, and let the thing in thee " 
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PerJiKteJ o’«r all humanicy. 

1 tremble for tby ihamc, wlien on the Day 
Of Reckoning that Glory of all dmc 
RKall qwsdon thee : “ Tbou tookasc from my lips 
The word of Truth, and wherefore hast thou failed 
To pass my message on to other men ? 

That the Expansion of Communal Life Depends upon 
Controlling the Forces of World Order 

Thou, who hast made widi the Invisfrtle 
Thy corenanc, and burst fortli like a flood 
From the shore’s bondage, as a sapling rise 
Out of chis garden’s soil; attach thy heart 
To die Uascen, yet ever with the seen 
Wage conflict, since diis bong visible 
Interprets that unviewed, and prelude is 
To die o’ermastcry of hidden powers. 

All ocbemess is only to subdue, 

Its breast a urget for the well-winged shaft; 

Godh fiat B< ! made other manifest ** 

So that thy arrows might be sharp to pierce 
The steely anviL Truly it require 
A Qghdy knotted cord, to whet and prove 
The wit of the resolver. Art thou a bud ? 

Interpret in thyself the flowery mesid ; 

Aft thou a dewdrop ? Dominate the sun! 

If thou art equal to the bold emprise, 

Melt tbou chis snow>lion with one torrid breath! 
Whoever hath subdued the things perceived 
Can of one atom reconstruct a world, 

And he whose shaft would pierce the angel’s breast 
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First &tei» A6im to his sad<lle-bow; 

He first resolves tlie knot phenomena 

And, masterii^ Being, proves his lofty powers. 

Mounuin and wilderness, river and plain. 

All land and sea—these are the scholar's slate 
On which the man of vision leams to read. 

O thou who slumberest, by dull opiates drugged. 
And oamest mean this world material, 

Rise up, and open thy besotted eye I 

Call thou uot mean thy world by Law compelled; 

Its purpose is to enlarge the Muslimas soul, 

To cb^enge his potentialities; 

The body it assaults with fortune's sword 
That thou mayest sec if there be blood within: 

Dash diou thy breast against its ja^ed rock 
Until it pierce dty flesh, and prove thy bone. 

God counts this world the portioa of good men, 
ComiDits its splendour to believers' eyes; 

It is a road the caravan must pass, 

A touchstone the believer’s gold to assay; 

Seize thou this world, that it may not seize thee 
And in its pitcher swallow thee like wine. 

The stallion of thy thought is parrot-swift. 

Striding the \^le wide hnveos in a bound; 

Urged ever onwards by the needs of life. 

Raised up to rove the skies, diough eardibound soil; 
That, having won the mastery of the powers 
Of this world-order, thou mayest coosummate 
The perfecting of ihy ingenious crafe. 

Man is the deputy of God on earth. 

And o'er the elements his rule is fixed; 

On earth thy narrowness receiveth breadth, 
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Thy toil takes on &ir shape. Ride thou the wind; 
Put bridle on that swift-paced dromedary. 

Dabble thy fingers in the mountain's blood; 

Draw up the lustrous waters of the pearl 
From ocean's bottom; in this single field 
A hundred worlds are hidden, countless suns 
Veiled in these dancing motes- Tlus glittering ray 
Shall bring to vision die invisible. 

Disclose uncomprehended mysteries. 

Take splendour from the world-inflaming sun, 

The arch-illuming levin firom the storm ; 

All stars and planets dwelling in the sky, 

Those lords to whom the andent peoples prayed. 
All those, my master, wait upon thy word 
And arc obeient servants to day will. 

In prudence plan the ^uest, to make it sure, 

Then master every spirit, ah the world. 

Open eyes, and into all things gaze: 

Behold the rapture veiled within the wine. 

The weak, endowed with knowledge of the power 
Of natural things, takes tribute fiom the strong. 
The outward form of is not bare 
Of inward meaning ; this old instrument 
Still keeps its pitch, sdh lightna^ in its song 
If played with cunning, Self against the strings 
For plectrum striking. Thou, whom God designed 
Saying, BehoU I why traveliest thou this way •* 

Ti ke blind men ? Lo, thy sclf-enkindled drop 
Being indmace with mysteries, is like wine 
WitHa the tendril, dew upon the rose ; 
let flow into the ocean, it becomes 
A pearl, its substance glittering as a star. 
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Fan DOC cbe to»'$ petals like the breeze, 

Sue plunge into cbe meaning of cbe bower; 

'Whoso bach spun about phenomena 
The knotted noose, hath masceced for bis mount 
The lighening and the beac. He the word 

Wing like a bird in flight, che mscrument 
Sii^ of itself without che pleccruni*$ touch. 

Thy ass is lame, because the way of life 
Was arduous, and thou too ignorant 
Of life’s bard combac; while already now 
Thy fellow-travellers have reached the goal. 

Borne from her litter Latla, the divine 
And lovely Truth; like Qais thou wanderest 
Distracted in the desert, weary, sore. 

Yet Adam’s glory was chat be possessed 
The knowUdge of fhe namts, and being wise 
In natural kra, waa thereby fotdfled. 

That the Perfection of Communal Life is Attained 
when the Community, like the Individual, Discovers 
the Sensation of Self; and that 6ie Propagation and 
Perfecting of this Sensation can be ReaUzed through 
Guarding the Communal Traditions 

O diou of gaze intent, hast thou not seen 
An in&nt, unacquainted with its self, 

$0 unaware of what is what near 
That it aspires to rein the very moon ? 

To all a strainer, mother-woxsbippmg, 

Drunken with weepu^, and with milk, and deep. 

His ear cannot distinguish la from mi, 
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His music’s the mere jangling of a chain. 

Simple and virgin arc his thoughts as yet, 

Pure as a pearl bis speech ; to search and search 
His meditation's sum, as on his lips 
Spiiag ever Why and When and How and Where; 
Receptive CO all images hh mind, 

His occupation other to pursue, 

Ocher to see. Let any cake his eyes 
Creeping behind his back, and how distressed 
His hede soul becomes! So immature 
His thoughts are yet, that like the uew-sprung hawk 
Fiurters its wings, to try the world’s wide air; 

He lets them sUp, to hunt and seize their prey, 

Thtii calls them home again unto himself 
Lit by the pyrotechnics of the mind 
The rocket of his fancy fills the sky 
With coruscatmg embers. At the last 
His eye prehensile %hts upon himself; 

His litde hand clutched to his breast, he cries 
11” So his memory maketh him aware 
Of his own Self, and keeps secure the bond 
linking tomorrow with his yesterday ; 

Upon this golden thread his days ace strung 
Like jewels on a necklace, one by one. 

Though, every brearii, ever diminishes. 

Ever augments his flesh, I am the same 
As I have ever been," his heart declares. 

This newborn “ I ” the inception is of life, 

This the true song of life's awaking lute. 

Like CO a dnJd is a Community 
Newborn, an in&it in its mother's arms; 

All unaware of Self; a jewel stained 
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By the road’s durt; unboujid to ics to>day 
li 10 to-morrow, fettered not io feel 
Sy die successive of night and day. 
ic is the pupil lodged in Being's eye» 

Other beholding, lost unto itself; 

A hundred knots are in its cord to loose 
£re it can reach the end of Selfhood’s thread. 

But when with energy it fells upon 
The world's great labours, stable then becomes 
This new-won consdoumess; it raises up 
A thousand images, and casts them down; 

So it createth its own history. 

Yet, when the Individual has snapped 

The bond that joins his days, as when a comb 

Sheddech its teeth, so his perception is. 

The record of the past iilumioates 
The conscience of a People ; memory 
Of past achievements makes it self-aware ; 

But if that memory fedes, and is fergoc, 

The folk again is lost m nothingness. 

Know, theo, *tis the conneedng thread of days 
That sdtehes up thy life’s loose manuscript; 

This selSame thread sews us a shirt to wear, 

Its needle the reciembrance of old yams. 

What thing is history, O self-unaware ? 

A fable ? Or a legendary tale ? 

Nay, 'us the thing that maketh thee aware 
Of thy true self alert unto the task, 

A seasoned traveller ; this is the source 
Of the soul’s ardour, this the nerves that lout 
The body of the whole Community. 

This whets thee like a dagger on ie sheath. 
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Todashiheemthcfaceofallthc world. 

Ab, iiow dclightfa! is this instrumnit 
Ai^ how inspiring, that within its strings 
Imprisons those departed memories! 

Sec the exoaguished splendour blaze anew I 
Behold all yesterdays in the embrace 
Of its to-day! Its candle is a star 
To %ht the peoples' fortunes, and iJlumc 
To-night and ycsteniight in equal shine. 

The skilful riaon that beholds the past 
Can recreate before rijy wondering gaze 
The past anew; wine of a hundred years 
That bowl contains, an andent drunkenness 
Haines in its juia ; a cunning fowler it 
To snare die bird that from our garden flew, 
Preserve this history, and so abide 
Unshaken, vital with departed breaths; 

Hx in firm bond co-day with yesterday; 

Make life a bird accustomed to the hand. 

Draw to thy hand the thread of all the days. 
Else thou art blind-by-day, n^t-worshippii^. 
Thy present thrusts its head up from the past, 
And from thy present shall thy future stem. 

If thou desirest everlasting life. 

Break not the thread between the past and now 
And die for future. What is Life ? A wave 
Of consdousnes of continuity, 

A gutglii^ wine diat flames the revellers. 
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That th€ Continuance oj the Species Derives ficmt 
Motherhood ; and that the Preservation and Honouring 
of Motherhood is the Foundation of Islam 

The inscriimeoc of Mao ^g$ melodies 

When struck by Woroan’s plectrum; his soul's pride 

Swells of her deference. The Womm clothes** 

The nakedness of Man ; the loveliness 
Of the beloved a garment weaves for love, 

The love of God is nourished at her breast, 

A lovely air struck &om her silent hand; 

And he in whom all beings make thdr boast 
Declared he loved three things->si^esr perfume, prayer. 
And womankind. What Muslim reckons her 
A servant, nothing more, no part has won 
Of the Book’s whdom.' If thou lookest well, 
Motherhood is a mercy, being linked 
By dose affinity to Propheibood, 

And her compassion is the Prophet's own. 

For mothers shape die way chat men shall go; 

Macurer, by the grace of Motherhood, 

The character of nations is; the lines 
That score that brow determine our estate. 

If chou art learned to attain the mith 
Behind the form, our word Community 
Hath, In the Persian, many subtleties. 

He, for wdio&e sake God said Let there be Ufi.** 

Declared that Paradise lies at the feet ** 

Of mothers. In the hocoutii^ of the womb 
The life communal is alone secured. 

Else is life raw and brudsh. Motherhood 
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Quickttis liic pace of life, die mysteries 
Of life revealing; wrtuously twists 
The current of our stream, so chat it flows 
Bubbling and whirling on its rapid course. 

Take any peasant woman, ignorant. 

Squat-figured, &£, uncomely, unrefined. 
Unlettered, <hm of vision, simple, dumb ; 

The pangs of motherhood have tom licr lieart, 
Dark, tragic nn g« have underscored her eyes; 
if &om her bosom the Community 
Receive one Muslim zealous for th; Faitk. 

God’s faithful servant, all the pains she bore 
Have fortified our being, and our dawn 
Glows radiant oi die lustre of her dusk. 

Now cake the slender %ure, bosomless, 
Close<oseccd, a riot in lier glance. 

Her thoughts resplendent with the Western ; 
In outward guise a wonum, inwardly 
No woman she ; she hath destroyed the bonds 
That hold our pure Communiry secure ; 

Her sacred charms are all unloosed and spilled; 
Bold^yed her freedom is, provocative, 

And wholly ^orant of modesty ; 

Her learning is inadequate to bear 
The charge of motherhood, and on the dusk 
And evening of her days not one scar shines; 
Better it were this rose had never grown 
Within our garden, better were her brand 
Washed from the skirt of the Community. 

Stars without number whispering No goJ 
Bui Cod, ungleaming in the dark of dme 
And not yet risen &ora uonendry, 
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Soil Wait withouc che bounded umtories 
Of quality and quantity, being hid 
Within ^ shadows of our patent hie, 

These our epiphanies still unbebeld; 

Dew not descended on the rose’s bloom. 

Suds Dot yet torn by the lasdvious breeze. 

This garden of pocentialides. 

These unseen tulips blossom &oin the bower 
Of fertile Motherhood. A people’s wealth 
B.ests not, my prudent friend, in linen fine 
Or treasured boards of silver and of gold ; 

Its riches ace its sons, clean-limbed and strong 
Of body, suppl^braiued, bard-Iabouiing, 

Healthy and nimble to high enterprise. 

Mothers preserve die due of Brotherhood, 

The strength of Scripture and Community. 

That the Lady Fatima is the Perfect Pattern 
of Muslim Womanhood 

Mary is hallowed in one line alone, 

That she bore Jesus; Fatima in three.** 

For that she was the sweet delight of him 
Who came a mercy to all living things. 

Leader of former as of latter saints, 

Who breathed new spirit into this world 
And brought to birth the age of a New Law. 

His lady she, whose regal diadem 

God’s words adorn Hath thert ceme any time,^'* 

The chosen one, resolver of all Imots 
And hard perpledries, the Lion of God, 

An emperor whose palace was a hot, 
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Accoutred with one sword, one coat of maiJ. 

And she his mocLer, upon whom revolves 
Love's compasses, the leader of Love’s train, 

That single candle in dae corridor 

Of sanctiry resplendent, guardian 

Of the inte^ity of that best race 

Of ail God’s peoples; who, diat the fierce flame 

of war and hatred might extinguished be, 

Trod underfoot the crown and royal ring. 

His modier too, the lord of all eardi’s saints 
And strong right arm of every inthom man, 
Husain, the passion in the song of life, 

Teacher of freedom to God’s chosen few. 

The character, the essential purity 
Of holy childten from their inothcrs come. 

She was the harvest of the well-sown field 
Of self-currcnder, to all mothers she 
The perfect partem, Fatima the chaste. 

Her heart so grieved, became one came in need, 
She stripped her cloah and sold it to a Jew; 
Though creatures all, of light alike and fire, 
Obeyed her bidding, yet ^e sank her will 
In her good consort's pleasure. Fortitude 
And meekness were her schooling; while her lips 
Chanted the Book, she ground ^e homely milL 
No pillow needed she to catch her tears, 

But wept contrition’s ofiering of pearls 

Upon Ae skirt of prayer; which Gabriel stooped 

To gather, as they glistened in the dust. 

And rained like dew upon the Throne of God. 
Cod’s Law a fetter locks about my fret 
To guard secure the Prophet’s high b^est, 
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Else hid I surdy gone about her comb 
And fe llen pro$trate, worshjppiiig her dost 

Address to the Veiled Ladies of Islam 

O thou, whose ixunde is the covering 
That guards our honour, whose efiWgenoy 
Our candle’s capita], whose nature pure 
To m a mercy, our rel^on's streogdi. 

Foundadon of our true Community! 

Our children*s lips, being suckled at thy breast. 

From thee first leam to lisp No god but God. 

Thy love it is, chat shapes our little ways, 

'fiiy love that moulds our thoughts, our words, our deeds. 
Our lighming-fiash, that slumbered in thy cloud. 

Glitters upon the mountain, sweeps the plam, 

O guardian of the blesrings of God’s Law. 

Thou irom whose breath the Faith of God draws fire, 
Coxcomb and trafry is die present age, 

]q caravan a highwayman, well armed 
To seize and spoil Fdth’s riches; b fad its brain, 

That knowcch naught of God; ignoble they 
Who are the captives of its twisted chains; 

Bold is its eye, and reckless ; swift to snatch 
The talons of its lashes; its poor prey 
Calls itself free, its victim vaunts it lives I 
Thine is the hand chat.ke^ecb &esh and green 
The young tree of our Commonwealth, as diou 
Guardest inviolate the capital 
Of our Community. Fret not thyself 
To calculate the profit and the loss, 

Being content to tread the well-worn pach 
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Ou£ fetheis went before. Be wary of 
Time’s depredadons, and to thy broad breast 
Gather thy children close : th^ meadow-chicks, 
Un flfd grd as yee to dy, have fallen ^ 

From their warm nest High, high the craviegs 
That wrestle with dry soul; be consdous still 
And ever of thy model, Fadma, 

So that thy branch may bear a new Husain, 

Our garden blossom with tbe Golden Age. 




SUMMARY OF THE PURPORT OF 
THE POEM 


In Exegesis of the Sura of Pure Faith : 

^Say: Be is God, Ow” 

1 DREAMED ODC night I look&d upon Siddiq 
And plucked a rose that blossomed at his feet— 
that most ^nerous was cf all moakinj^* 

Unto out Master, he that stood the first 
Like Moses on the Sinai of our Faith, 

Whose teal was as a cloud chat showered rain 
Upon the tilth of our Community, 

Second to own Islam, lo share the Cave,'** 

Badr, and the Tomb. “ O chosen of Leve's choice,” 
I cried to him, “ whose love is the first line 
In the collected poetry of Love, 
whose hand established on a firmer base 
The iabric of our fortunes now prescribe 
A remedy for our immediate woes.” 

" How long”, said he, ‘‘wilt thou be prisoner 
To base desire ? Get lustre, and new light 
To Ught thee, from the Sura of Pure Faith.” 

This one breath, winding in a hundred breasts, 

Is but one seaet of the Unity ; 

Get thee its colour, to be like to it, 

Reflective to its beauty in die world. 

He, who bestowed this Muslim rtamt on diee. 

Drew thee to Oneness &om Duality ; 

'Tis thou thyself hast called thee Afghan, Tude^ 
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Ah, thou rcmaiuest as thou ever wert 1 
Deliver now the named from all ^ n a m e s ; 
Have done with cups; ally thee to the jar! 
Thou hast become a scandal to thy name, 

A leaf that fell untimely froin thy tree ; 

Attune thee unto Oneness; be thou gone 
From Twoness; nor dissect thy Unity. 

Thou who art servant unto One, if thou 
Art thou, how long wilt thou to school of Two 
to, thou hast shut thy door upon thyself; 

Take to thy heart that which thy lips imbibed. 

A hundred nations thou hast raised from one, 

On thy own fort made treacherous assault. 

Be one ; make \d8ible thy Unity; 

Let action turn the unseen into seen ; 

Activity augments the joy of fiith. 

But faith is dead diat issues not in deeds. 


“ Cody the Self-Subsist^nt*’ 

If diou hast bound Ay faAfuI heart on Ced 
The Self-SuhsisUnt, Aou hast ov«iept 
The rim of things material. No slave 
To things material God’s servant is; 

Ufc is no turning of a water-wheel. 

If Aou be Muslim, be not suppliant 
Of other's succour; be Ac embodiment 
Of good CO ail the world. Make not complaint 
Of scurvy fbrtuae to the fbnuoate, 

Not &ora Ay sleeve reach out a b^gar's band. 
Like Ali, be content svith barley-bread; 







“god, THB SBLP-SUBSISTENt “ 

Break Mirhab*$ neck, and capture KHaibat’s fet t.*** 
Why bear the £avoijr of the boimtahij. 

Why feel the lancet of their say and yea ? 

Take not thy sustenance from mean, base bffl d j ; 
Thou art a Joseph ; count thyself not cheap.*** 

And if thou be an ant, and lackest wings 
And feathers, go not unto Solomon 
To plead thy want The road is arduous; 

Go ligho^outted, if thou wouldst attain ; 

Unfettered live thy days, unfettered die. 

Count o’er the rosary of Tifee thou k«*** 
of this world's goods, and d)ou <hglf riches win 
In living /r». So &r as in thee lies 
Become that Scone of the philosophers, 

Not the base dross; a bencfacior be, 

Not a peddoner for others’ alnu. 

Thou knowest well Bit Ali’s eminence ; 

Accept fiom me this draught, drawn from his 
Trample Kai>Kaus’ dirone beneath thy foot; 

Yield up thy life, but not thy self-respect I ” 

Tbe tavern door stands open of itself 

To those whose bowls are empty, whose needs none. 

Harun Kashid, that captain of the Fajdi *** 

Whose blade to Nicq)hor of Bytance proved 
A deadly potion, unto Malik spoke 
Upon fashion : “ Master of my folk,*** ^ 

The dust before whose door illuminates 
My people’s brow, melodious nightingale 
CaroUu^ mid the roses of good words, 

I am desirous to be taught by diee 

The secrets of dsose words. How long art thou 

Content in Yemen to conceal the glow 
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Of thy bright rubies ? Rise, and pitch thy tent 
Herct in the homestead of the Caliphate. 

How &ir the brightness of the shlnhig day, 

The ^pdvatang beauty of Iraq I 

The Pount of Khizer gushes from its vincs,^“ 

Its earth is healing for the wounds of Christ" 

“ I am the Prophet's servant,*' Malik said, 

“ And only him I love, with all my heart. 
Bound to bis saddle-bow, I will not quit 
His holy sanctuary. By the kiss 
Of Yathrib’s dust I live ; my night to me 
Is frirer Iraq’s pellucid day. 

Love says, ‘ Obey my ordinance; sign not 
The articles of service even to kings.’ 

Thou wouldst become my master, overlord 
Of this freed slave of God, that I should wait 
Upon thy door to teach thee, and no more 
Serve the Community, being boimd to diee. 

Be it thy wish some potdon to attain 
Of godly knowledge, in my dicle sit 
And study with the rest. Indifference 
To worldly needs engenders fine disdain, 

And holy pride takes many splendid shapes." 

Godly indifference is to put on 
The hue of God, and from thy robe to wash 
The dye of otherness. But thou Itasc learned 
The rote of others, takiog that for store, 

An alien rouge to beauti^ thy face; 

Iq chose m^ignia thou takest pride, 

Undl I know not if thou be thyself 
Or are another. Fanned by foreign blasts 
Thy soil is frUen silent, and no more 



“god, THB S8tF-SUBSrSTBNT” 

Fcrdle in fcagraDC cosei and sweet herbs. 

Desolate not thy altli with thy own hand; 

Make ic not beg for rain &om alien clouds. 

Thy mind is prisoner to others* thoughts, 

Another’s music throbs within thy throat, 

Thy very speech is borrowed, and thy heart 
Dilates with aspirations not thine own. 

The song thy ring-doves sing, the leafy gowns 
That deck thy cypresses, are meanly b^ged ; 

Thou takest wine fiom others in a bowl 
Itself (rom others taken upon loan. 

If he, whose ghnee contains she mystery 
Bmd not the sighi-~i£ he should come again 
Unto his people, he whose candl^Bame 
Knows its own moth, who can distingtiish well 
His own &om strangen standing at the gate, 

Our Master would declare, Thou art not mine. 

Woe, woe. alas for us upon that day f 
How long wilt thou content thyself to live 
The life of stars, that in the risen mom 
Lose all their beiDg ? Thou hast been de c eived 
By the fehe dawn, packed up thy goods and gone 
From the broad firmament Thou art the sun; 
Look on thyself a little; purchase not 
Some shreds of radiance firom others* stars! 

Thou hast ei^raved chy heart with alien shapes, 
Gambled the alchemy and gained the dross; 

How long this glittering with others’ shine ? 

Shake off the huvy fumes of foreign grapes! 

How long this flutteriog about die flame 
Of party lanterns ? If thou hast a heart 
Widun thy breast, with thine own ardour bum! 
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Be like chc gaw, wrapped round in thy own veils; 
past on the wing, buc ever wheel back home ; 
Bubble-like bar thy little privacy 

the intruder, if thou wouldst be wise. 

No man to ladividualicy 
Evei attained, save that be knew himself 
No nation came to narionhood, except 
k spumed to suit the whim of other men. 

Then of our Prophets message be apprised, 

And have thou done with other lords but God. 


“ He Begai Nof, Neither Was He Begotten ” 

Lofrier than hue and blood thy people axe, 

And greater worth one negro of the Faith 
Than are a hundred redskin m£dels. 

A single drop of water Qanbar took 
For )Ss ablurions is more predous far 
Than all the blood of Caesar. Take no count 
Of &thet, mother, uncle ; call thy^ 

An offspring of Islam, as Salman did.“* 

See, my brave comrade, in the honeyed cells 
That coDsticute the hive a subtle truth; 

One drop from a red tulip is distilled, 

One &om a blue narcissus; none proclaimi, 

“ I am of jessamine, of Bly 11" 

So our Community the beehive b 
Of Abraham, whw honey is our Faith. 

thou hast made of ouc Community 
Lineage a part essential, thou hast rent 
The fabric of true Brotherhood ; thy roots 



“he begat not” 

Have struck not in out soiJ, cby way of thought 
counter to our Muslim tecQCude. 

IbQ'i Mas*u<i, that lantern bright of Love,^*' 
Body and spidt blazing in Love’s flame, 

Being distressed upon a brother’s death 
Dissolved in tears, a minor liquefied. 

Nor any term to his lamendiigs saw 
But m his grief; as of her child bereaved 
A mother weeps, so uncontrollably 
He sobbed: Ah, scholar of humility, 

Alas, my comrade iu the school of prayer! 

My call young cypress, fellow-traveller 
Upon the pathway of the Prophet’s love! 

O grief, that be is now denied the courts 
Of God's Apostle, while mine eyes are bright 
gazing fondly on the Prophet's &cc! ” 

The bond of Turk and Arab is not oufs. 

T^e Tirilc that binds us is no fetter’s chain 
Of andent lineage ; our hearts are bound 
To the beloved Prophet of Hejaz, 

And CO each ocher are we Joined through him. 
Our common thread is simple loyalcy 
To him alone i the rapture of hh wine 
Alone our eyes entrances; fiom what time 
This glad iocodcation with his love 
Raced in our blood, the old is sec ablaze 
In new creation. As the blood that flows 
^chin a people’s veins, so is, his love 
$ole substance of our solidarity. 

Love dwells within the spirit, lineage 
The flesh inhabiu ; stronger Ear than race 
And common ancestry is Love's firm cord. 
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• True loverhood muse overleap the bounds 
Of lineage, rranscend Arabia 
And Persia. Love’s Community is like 
The light of God ; whatever beii^ we 
Possess, from its cHSteoce is derived, 

" None seekedi when or where God’s light was bom; »• 
What need of warp and woof, God’s robe to spin ? 
Who suSercth his foot to wear the chains 
Of clime and ancestry, is unaware 
How He hegai net, rteither ms beget. 


And There Is Not Any Equal Unto Him ” 

What is the Muslim, dut hadx closed his eyes 
Against the world ? This heart attached to God, 
W^t is its nature ? On a mountain-cop 
A tulip blowing, that bath never seen 
The trailing border of the gatherer’s skirt; 

The flame is kindled in bis ardent breast 

From the first breaths of dawn; heaven sufiers not 

To loose him from her boiom, deeming him 

A star suspended ; the uprising sun 

Touches 1^ lips wish dawns first ray, the dew 

Bathes from his weeing eyes the dust of sleep. 

Firm most the bond be tied with There is none 
If thou wouldst an unequalled people be. 

He who is Essence One, unpartnered is; 

His servant too no partner can endure; 

And whoso in the Highest of the High 

Bclievech, cannot suffer any peer 

In his high jealousy. Wrapt rotmd his breast 
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Tlic robe of Do /vt gri^ve^ borae on his brow 
Tlie aowc Ye an the highest, he transpotc 
Oa his broad back the burdea of both worlds, 
Protects both land and sea in his embrace; 

His ear attentive to the thunder*s roar, 

His shoulders bared to take the lighcning^s scou^e, 
Against the false he is a sword, a shield 
Before the truth; evil and good arc proved 
Upon the touchstone of his ordinance 
And prohibition. Knotted iu his coals 
A hundred coudagradons lurk ; Life’s self 
Derives perfection from his essence pure. 

Through the broad spaces of this clamorous world 
No music sounds but his triumphant song. 

His loud Atlahu Akbar^ Great is he 
In juidee, clemency, benevolence ; 

Noble his temper, even in ebasdsement. 

At festival bis lyre delights the mind ; 

Steel mele before his ardour in the fight. 

Where roses blossom, with the nightingale’s 
His sweet song mingles; in the wilderness 
No ^con is more swift upon the prey. 

His heart untraogull scotm to take repose 
Beneath the heavens; in the spreading skies 
He makfK his dwelling, as on soaring wing 
He rises &c beyond yon ancient hoop 
That spans our Armament, to whet his beak 
Against the gleaming stars. Thou, with thy frail 
Uiupread of pinion, tentative to fly, 

Art like scute chrysalis, that in the dust 
ScOl slumben on; rgecebg the Koran, 

How meanly thou hast sunk, base caviller 






SUMMARY OF TMB ?OBM 

Protesting of the cum of Fortune's wheel! 

Yct» abject as the scaccered dew, 

Thou hat withui thy grip a living Book; 

How long sh all earth contmt thee for thy home ? 
Lift up thy ba^age ; hurl it to the skies I 



TH£ AUTHOR’S MEMORIAL TO 
HIM WHO IS A MERCY TO ALL 
LIVING BEINGS 

O THOU, whose manjfcstmg was chc youth 
or strenuous life, whoso Wghc epiphany 
Told the iaterpreUdoQ of li&’s dr ea my. 

Earth aBaiacd honour, having held thy court. 

And heaven glory, having ki^ diy roo£ 

Thy fece illumes the srx-directioned world ; 

Turk, Tajik, Arab—iQ thy servants arc. 

Whatever things have being, find in thee 
True exaltation, and thy poverty 
Is their abundant riches. In this world 
Thou litst the lamp of life, as thou didst teach 
God's servitors a godly mastery. 

Without thcc. whatsoever form indwelt 
This hahicat of water and of clay 
Was put CO shame in utter bankiupccy; 

Till, when thy breath drew fire from the cold dust 
And Adam made of earth’s dead paxdcles, 

Ea<di acorn caught die skirts of sun and moon. 
Suddenly conscious of its inward strength. 

Since first my gaze alighted on thy fan 
Dearer chan father and dear motbtt chou 
Art grown to me. Thy love hath lit a flame 
Within my heart; ah, let it work at ease. 

For all my spirit is consumed in me. 

And my sole chattel is a ree^like sigh, 

The lantern flickering in my ruined house. 

Mi. 7J> 
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It is not possible not to declare 
This bidden grief; it is not possible 
To vdl the wine in the translucent cup. 

But now the Muslim is estranged anew 
Unto the Prophet’s secret; now once more 
God’s sanctuary is an idols’ shrine; 

Manat and Ut, Hubal and Uzza—each 
Garris an idol to his bosom clasped; 

Out Shaikh—no Brahman is so infidel, 

Seeing his Somnath stands within his head.*'* 

Arabia deserted, he is gone 

With all his being’s baggage, slumberous^ 

To drowse in Persia’s winc-vaulL Persia’s sleet 
Has set bis limbs a-shiver; his thin wine 
Ruus colder than his tears. As timorous 
Of death as any infidel, his breast 
Is hollow, empty of a liring heart. 

I bore him lifeless from the doctors’ hands 
And brought him to the Prophet’s pres^; dead 
He was; i cold him of the Fount of Life, 

1 spoke with him upon a mystery 
Of the Koran, a tale of the Beloved •“ 

Of Nejd; I brought to him a perfume sweet 
Pressed fiom die coses of Arabia, 

The candle of my music lit the throng ; 

1 caught the people life’s enigma ; soil 
He cried against me, “These are Europe’s spells 
He weaves to bind us with, the psaltery 
Of Europe diat he strikes into our cars.” 

O thou, dsat to Busiri gavest a Cloak 
And to my fingers yielded Salma’s lute,”* 

Grant now to him, whose thoughts arc so astray 
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That he can no more recognize his own, 

Perception of the truch, and joy therein. 

Be lustreless die mirror of my heart. 

Or be my words by aught but the Koran 
Informed, O thou whose splendour'is die dawn 
Of every age and time, whose vision sees 
AJl that is in men*s breasts, rend now the veil 
Of my eboughe’s shame ; sweep clean the avenue 
Of my oftending thorns; choke in my hreast 
Tlie narrow breath of life; thy people guard 
Against the mischief of my wickedness; 

Nurse not to verdure my untimely seed, 

Grant me no portion of Spring’s fecund showers, 
'Wither the vintage in my swelling grapes 
And scatter poison in my sparkling wine; 

Di^race me on the Day of fkeckoaiog, 

Too abject to embrace thy holy &ct 
But if I ever threaded on my chain 
The pearl of the Koran's sweet mysteries. 

If to the Muslims I have spoken true, 

O thou whose bounty raises the obscure 
'Unto significance, one prayer &om thee 
Is ample guerdon for my words' desert •, 

Plead thou to God my cause, and let my love 
Be locked in the embrace of godly deeds. 

Thou hast accorded me a contrite soul, 

A part of holy learning ; scabUsh me 
More firm in action, and my April shower 
Convert to pearls of great and glittering price. 

Since first 1 cast the baggage of my soul 
In this world’s caravanserai, one more 
Desire I ever nourished, like my heart 


author's memorial 

Dwelling witbin my breast, mine intunatt 

From life's first dawn ; since first I learned thy name 

From my site’s lips, the fiame of chat desire 

Kindled and glowed in me. My roll of days 

As heaven leogtheos, in life’s iottcry 

Marking tne loser, ever lusdcr grows 

The youth of my desire ; this andent wujc 

Gains greater body with the passing years. 

This yearning is a gem beneath my dust, 

A singk star iEuiaining my night. 

Awhile with rosy cheeks did i consort, 

Played love with twisted tresses, tasted wines 
With lustrous brows, the lamp of godly peace 
JUidcly cKOngoisIted; lightnings danced about 
My harvest; my heart’s store of merchandise 
By highwaymen was plundered. Yet fiiis draught 
Was spilled not fiom the goblet of my soul. 

This gold refined not scaciercd from my skirt. 

My reason diabolical resolved 
To wear the Magian girdle ; its impress 
Stamped o’er my spirit’s furrows. Many years 
I was doubt’s prisoner, inseparable 
From my coo arid brain. I had not read 
One letter of true biowlcdgc, and abode 
Still in philosophy’s conjecture-land; 

My darkness was a stranger to the light 
Of God, my dusk knew not the glow of dawn. 

And yet this yearning slumbered in roy heart. 
Close-shrouded as the pead widiin the shell; 

But lasdy from the goblet of mine eye 
It slowly trickled, and within my mind 
Created melodies, And now my soul 
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k emptied of all memories buc thee ; 

I will be bold co speak of my desire, 

If thou wilt give me leave. My life hath been 
Unfurnished in good works, and dicrefore 1 
Might not aspire to worthiness of diis, 

Which to reveal I am coo much ashamed; 

Yet thy compassion makech me mo» bold. 

The hooey of thy mercy comfbrceth 

Hic whole round world; and this my yearning is, 

That I be granted in Kcjaz to die! 

A Musbm, stranger to all else but Ood— 

How long shall he the heathen girdle wear 
And keep dm temple? O the biccec shame 
If. when his earthly days ace at an end, 

A pagan shnne receives his mortal hones. 

If from diy door my scattered parts arise, 

Woe to this day, that morrow how sublime 1 
O happy dry that day dwelling was, 

Thrioe*ble$sed earth wherdn thou dost repose I 
“ My friend’s abode, the dry of my king— 

True patriotism this, the lover’s creed.” 

Give to my star an ever-wakeful eye, 

And in the shadow of the wall a place 
To slumber, that my resdoss heart at last 
May 6nd repose, my spirit's qidcksilvcr 
Be soiled; that 1 may say unco the skies, 

“ Behold me, tranquil ; ye who looked upon 
My first begiDMig, witness now my dose.” 
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NOTES 


1, Muhaounid bang conimoniy called tbe Seal of tbc Prophets becsuK 
in lain God concluded Hu scries of reveUnons to eunkind, Iqbal bocxo*vs 
the term and refers co the Iskmic Community as the Seal of the 
Pe^Ies. 

2, Tlie referL'nce is to the continuing ftshioa amoug Urdu poets co 
inuute tbe cooventional love-lydcs of in which the ima^ mei^ 
cloned SIC very conunoa. Pema is here taken, as ctiewhat in the pons, 
to serve as s symbol for the dcpaicuie trom serke orthodoxy aod the 
acceptance of alien influences which Iqbal coosidcrod w fco the diief 
caiss of Islam’s degeneration. 

), Alexander the Great is said in Persian legeod to have possesed a 
magic mirror is which he saw tbe whole world at a glance. 

4. Friday Is of course ebe Mtulbn Sabbath. 

j, Tbe *’ best of mortals ” Is Muhammad. Iqbal here paraphrases a 
saying seeributed ro 

6 . A verse, lo Persian poetic theory, is supposed to be self*cooaiited, 
and ic is taken for a blemj^ when the meaning of a verse Is completed by 
a word or phrase in a preceding or socceeding vmc. 

?. The original (or sacred well ” is Zomzem, the well of Mecca at 
winch the Muslim p^runs drink. 

8. The musk of the musk-deer, much priad by the Persaos. can only 
be gachered when the deer is captured aHve. 

p. This and the foDowing verse form a quoadon from (he great myscical 
poet Rumi (d, 1273). 

10. The reference is to the story in the Koran chat when Moses stood 
OD Sioad he prayed that he migfae see Cod. God replied that be should 
not see Him, but he should look upon the mouniain, and if ic stood 
IvmiB its place chenhe would see God. God thereupon revealed Himsdf 
CO the mouniam, and it crumbled dust. See Koran viL 139. 

)i. The quotation is from Koran lax, 94. 

12. Ibo asdenc Peraan king Jamshid is said co have owned a bowl 
possessing the same world-revealii^ attributes as Alexander’s mirror. 

13. The quotation is the opening phrase of the Muslim afliRasdoft of 
faith. 
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NOTES 


14. Ooui was (he sccQod caliph of Islafn, and Abu Dbvr a Companion 
of Mdhammaii highly honoured for bis piety* 

1$. LlajQ claimed robe rtto pure tdigiODieveded CO Abnham, Judaism 
being a comipdon of (he origual faith. The quotation is from Koran 
»Qi. 77. 

16. The quotation is from Koran »cQ>r. $4. 

17. Alond (AlTUU^Koh) is a mouacain*<hain to the v;«st and south* 
west of Hamidan. 

18. CoUyriuA Is usually cousidcred to be a spcdCe fot improving the 

Mght. 

tp. Tlie quotation is from Koran ix. to. 

20. Abu Gakr was the frm caliph of Iskm. 

21. The quoatioB is from Koran ii. 3 d> 

22. The quotation is from Koran xt. 71^* 

23. Ali. ihc fourth caliph of Islam, was Muhuiunad's cousin and son- 
in-Uw. HU £ajiious sword was called Dbu *I-Faqar. 

24. Khalid was the greatest of the gerteraU of catiy Islam, and was 
called “ the Sword of God ” by the Prophet. 

2$. Iqbal recomm one of the most Vinous snecdoKs related of the 
Moghul ca^or Aurangaebc (idi 8 -l 707 )- Timur ftamcrlanc) was 
the ancestor of the Mogbul emperors. 

26. The reference is to the " Divine Religion ", a synaccism invented 
and promulgarcd by die Moghul Akboc (x$42*.i6o$). 

27. Dara Shikoh ((615-59), greal*gnndson of Akbaz, was iatercsted 
by the idea of wor^g out a harmony between Islam and Hin duism , 
i^s youi^r brother Aurangrebe wrested the throne from him, and had 
him put CO death. 

2i. Abraham is said to have ovenhrown the Idob standing in the Holy 
House at Mecca. See Koran xxii. 27. 

29. The reference U to Koran vi. 76. where Abraham is said eo have 
rejected the worsh^^ of (be heavenly bodies because he observed that 
they were liable to ser« 

30. The reference is eo Koran ii. 122. 

3 t. The cefeteiKC U to Koran il 219. 

32 . The reference is to Koran xiv. 40. 

33. The reference is to Koran iL 222. 

14. The reference U to Koran adi. 16. 

35. Iqbal here paraphrases a verse occurring in die Qssular al-Burda, 
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» celebnced pauc^e o£ the Piophet by the Egypiiaa poet Bium 

(d. xi9d). 

3& 'Hie rcfoeccc is to & uying recorded of Muhiaunsd. 

The P<r»4a (SaMoieu) enpecors were called Cbostoes. 

38. M^BD is ojiothcr Germ for the lire^wor^ppiiig 2oroascnan. 

39. Khaqaa was a dtk borne by the longs of Ttf Gary. 

40. Farhad, a edebrated architect, fell in love with the beaudiul Sluxin. 
but his hval was Khusrau Parwir, Emperor of Penii. Farh ad hewed 
hir way through a mouctain Go reach W, but &U Go his death oc Kii.i»£ 
£ilacly cold char she was dead. Several Peoiaa e^cs v?erc written on 
this theme. 

41. Tbe refeence is to Koran :dix. 13. 

42. The refdcoce is to Koran xlix. 10. 

43. The reftreiuc is to Koran viL 171. 

44. Yoadajird was the Issc Sassanian of Persb, 

45. Kavch, a smith of Ispahan, raised the standard of revolt against the 
ueorpmg tyrant Zahhal; and established Ferldua on die throne of PeBia. 

4d. Saan was the eponymous fbuodet of the Sassuikn dynasty, over- 
ihiown at the Arab conquest of Persia. 

47. Qadnr, fbnnerly a slave, was manumicced by the caliph M. Bilal, 
formerly an Abyssinian slave, was taken by the Pr^het as his mueaais. 

48. The reference is to Koran iL 175. 

49. The reference is ro Koran xvi, 9a. 

$0. There is a refetence here co Koran somi. c8. 

52. All’s SOB Husain was at Kerbela in d8o; his head was sent co 
the caliph Ya^ against whom he had revolted. 

32. The reference is co Koran scccviL 107. 

33. The reference is to a aying recorded of the Prophet, 

54. The reference is co Koran <**>» i. 

SS« Shabbir was the pec name given by the Pto f dict to his grandson 
Huaain. 

36. Iqbal quotes from the mysiie Mu’in al*Dia Chisfad (d S236) as 
the source of this and the following line. 

57. AHahu Akhar (“ God is Gteaier ”) is a phrase from the Muslim Call 
to Prayer. 

58, Kaab, a noted poet of Muhammad’s time, afecr first refusing ro 
accept Islam bter became a convert, and composed his cekbraced paoegyrie 
Bona/ Su'od hi honour of the Prophet, 
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59. Tlus puaphnstt a cdcbnccd aying of the Picphcc 

60. Another aying of the Prophet u boic panphns^. Mulummati 
claimed that he waa 2 prophet whiic Adam waa stiB between water and 
chy". 

di. The tefereQCC k to Koran v. 17. 

62. Iqbal refers to rhe “ flight" of Muhammad £rom Meco to Medina 
m 622. 

63. The tefercoce ia to Koran xiv. 33-4* 

64. Iqbal has in MadwTeOi. 

65. Aiat, the father of Abraham, was in idolater. See Kona vi, 74. 

66. The tefercaee is to Koran vii, 32. 

67. The reference is to Koran xv, 9. 

6S. The r e fere n ce is to Koraa uc. 32. 

69. This and the followiag verses recall the Korasuc story that Nimrod 
cut Abraham into a furnace, which miraeubusly coovccrcd into a rosC' 
bower. See Koran x». 68-9. 

70. The references are to Koran ii. ii and Kotan x. 6$- 

71. The reference is to Kotan »a. 107. 

72. The reference » to Kotan xssdii. 72. 

73. The refetttBce is to Koran noli. $5. 

74. The reference is to Koran liv. 6. 

73. The Peruan mystical poet Iraqi died in 1289. 

Khadb and Dailami arc the names of ** Tradidonius transmittera 
of the tepuced sayings of Muhammad. 

77. In this and the following verse Iqbal refers (ccatcgorus of TVndidoM 
ejected by strict Muslim oicics. 

78. Jaafar, ca lle d al^Sadiq C‘ the Trustworthy ”), was a celebrated 
Tradinooisc; he died a 765. 

79. Ras. a &mous polymath, is retnembcecdin panictilar fee a massive 
conunenrary on the Koran: he died in 1209. 

80. The refereacc is to Koran Jii. 98. 

81. Iqbal refers to the two miraculous signs of Moses menaoned in 
Koran 20-3. 

82. Batha is the name of the rivcc-bed of Mecca. 

83. The reference is to Shaskh Ahmad Rifa’i, a famous mystic, saint 
and preacher, who died in 1x82. 

84. T.9«la was the beloved of the mad pooc Majuim (Qais). 

8$. Iqbal quotes &om Rami. 
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85 . Sec iioie 84. 

87. IqM quotes from the Peruan poet Malik-i Qumim. 

88. The tefetenee is co Koraq li. 137. 

89. Mulummid is said to have been unable co read or write. Tbe 
reference U co Koran Im. j. 

90. The tefeienfio is to Koran liii. 2, 

91. See note 6$. 

93. The reference is to Koran v. 5, 

93. The retbrenee is to God's creadve word “ Be !" as io Koran ii. 
: 1 1, etc. 

94. Thu refcrciiec is to Koran vii. 139. 

95. The reference is to Koran ii. 09. 

96. The reference is co Koran ii. 283. 

97. See note 93. 

98. 'The reference is to a a»lebratcd saying of the Prophet. 

99. Fadnaa was (he daughter of Muhammad, the wile of Ali. and cbe 
oiothec of Hasan and Husain. 

see. The reference Is co Koran beevi. 1. 

toi. In and the following sections Iqbal gives a eommeniary on 
Sum cxii. Siddiq was a dele of Abu 6akr. the Erse caliph. 

zoa. The Rferenee it to a aying of the Prophet regarding Abu £aiu. 

JO3. Muhammad daelreied whh Abu Sakt in 0 cave during the 
** ” &Oin Mecca to Medina. 

104. Khaibar vvas a Jewish scrongbold in Arabia, mpnircd in fiaS in 
a campaign in wJurh Ali disnnguisbed himself. Marhab was a doughty 
Jewish warrior skin on dns occaaoru 

103. The reference is to the selling of Joseph by his brothers “ at a cheap 
price see Konui :oj. ao. 

lod. The quocaoon is a sying attributed to Omar, the second mliph. 

107. Bu Ah Qakndar was a Peraan nysekaJ poec, popular io India; 
he died in 1324. 

108. Nlccphorus 1 of Byaaotiuio (reigned 8oa-ii) was defeated by 
Harun Rashid in a cd^rnied campaign, 

109. Malik (d. 79$) was the founder of the MaUki school of Muslim 
jurispxudeiKC. Tlie story of his Rfiisa] co accept Haim's invieadon to 
B^hdad is Einous. 

no. The rubies of Yemen were prorerbially splendid. 

III. The Fount of lOunet was the legendary Fouocain of Lifb wluch 
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Alexaada ch« Oce&e (Dhu 1-Qanujfi) h stated to have found under the 
guidaoco of his viziec Kiuttr. 

ixa, Yathrib was the andent JJamc of Medina, where Malik lived. 

113. The re&rence a to Koran liiL 17. 

114. Salixuo al-Farisi (" the Persian ’*) was a &inous Companion of 
the Prophet. 

jij. Ibiw Mas’ud was a Companton of the Prophet and a edebrated 
lYaditioaisC. . 

ltd. Iqbal quotes from Rumi. 

I17. The reference ia to Koran lU. I 33 * 

iiB. These are the lomcs of idols worshipped by the pagan Arabs. 

np. Somnach was the sire of a taoous Hindu shrine, destroyed by 
Mahmud of Ghazaia during his invasion of Itidu in road. 

xao. The Beloved of is the Prophet Muhammad. 

lai. Sec note 35. The Cloak is a ro^nce to the Legend that Busiri 
was cured of panlysis by a vision of the Prophet throwing his manik 
over Hus was the occasion of lus composing the Qasidei al-Burda 
(" Ode of the Ooak "). 

131 . ^rna was 1 &ii)ous nngiog>giiL 

123. The quoted phrase occurs tequendy in the Koran. 
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